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Introduction: A Prophecy That Waited Two Thousand Years 

Abraham told his son that God himself would provide the lamb. God provided a ram. Most readers of 

Genesis 22 move past that detail without a second thought, treating 'lamb' and 'ram' as interchangeable 

terms for a sacrificial animal. They are not interchangeable in Hebrew, and the specific word Abraham used 

— lamb — remains, on the page of Genesis 22, technically unfulfilled by the end of the chapter. 

This study exists to sit with that detail long enough to see what the rest of Scripture does with it: how the 

word 'lamb' develops across the Passover narrative, the sacrificial system, and the prophets, until a man at 

the edge of the Jordan River points to Jesus and says, 'Behold the Lamb of God' — language that, read 

against its full Old Testament background, answers a question left open on a mountain some two thousand 

years earlier. 

This study also traces the wider architecture of Genesis 22: Abraham's immediate obedience, his reasoning 

about resurrection recorded in Hebrews 11, the detail of Isaac carrying the wood for his own sacrifice, and 

the geographical identification of Mount Moriah with the site of Solomon's temple and, according to 

longstanding tradition, the vicinity of Calvary itself. 

💡 Did You Know? 

Genesis 22 is traditionally called, in Jewish tradition, the Akedah — from the Hebrew  עֲקֵדָה (aqedah), 'the 
binding,' referring to Abraham binding Isaac on the altar (Genesis 22:9). It is considered one of the most 
theologically significant narratives in the entire Hebrew Bible, discussed extensively in Jewish commentary 
and liturgy for millennia, entirely apart from the Christian reading this study will also explore. 

How to Use This Study 

Each chapter includes: (1) the central biblical text; (2) historical and linguistic context; (3) explanations of 

Hebrew and Greek terms; (4) cross references; (5) 'Did You Know?' boxes with historical background; (6) 

suggestions for maps, diagrams, or illustrations for those teaching this material in a classroom or small 

group; and (7) questions for personal or group reflection. At the end, you will find a consolidated summary 

of the main points, a list of further reading organized by theme, and a recommended bibliography for deeper 

study. 

🖼️ Suggested Illustration 

Opening page with a simple visual timeline: Genesis 22 (the command and the unfulfilled word 'lamb,' ca. 
2000-1900 B.C.) → the Exodus and the first Passover lamb (ca. 1446 or 1290 B.C.) → Isaiah 53 (the suffering 
servant, ca. 700 B.C.) → John 1:29 (John the Baptist's declaration) → John 19 (the crucifixion). Useful for 
orienting the reader to the shape of the whole study before beginning. 
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Chapter 1 — The Command: Genesis 22 and the Test of Faith 

"And he said, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the 
land of Moriah; and offer him there for a burnt offering upon one of the mountains which I 
will tell thee of." — Genesis 22:2 

The Weight of the Command 

Genesis 22 opens by telling the reader something Abraham himself did not know: 'God did tempt Abraham' 

(v. 1) — better understood here as 'test,' rather than an enticement toward evil (compare James 1:13). The 

reader is given the outcome in advance; Abraham is not. What follows is God's command, stacked with 

escalating, deliberate specificity: not merely 'your son,' but 'your only son,' not merely 'Isaac,' but 'Isaac, 

whom you love.' Every phrase intensifies the cost of what is being asked. 

Isaac and the Promise 

The request is theologically staggering because of who Isaac was. God had promised Abraham descendants 

as numerous as the stars (Genesis 15:5), and had specifically identified Isaac, not Ishmael, as the son through 

whom that promise would be carried forward (Genesis 17:19-21; 21:12). Isaac was not simply a beloved 

child; he was the entire promise of God embodied in a single human life. To ask for Isaac's death was, on 

the surface, to ask Abraham to sacrifice the very promise God himself had made. 

"Abraham Rose Early in the Morning" 

Genesis 22:3 records the response with striking economy: 'And Abraham rose up early in the morning.' The 

text records no recorded protest, no negotiation (in contrast to Abraham's extended bargaining over Sodom 

in Genesis 18:22-33), no delay. The narrative's silence about Abraham's internal struggle is itself notable — 

Scripture does not claim the obedience was easy, only that it was immediate. 

💡 Did You Know? 

The land of Moriah is named in the Old Testament only twice: here in Genesis 22:2, and in 2 Chronicles 3:1, 
where it identifies the site of Solomon's temple in Jerusalem. This geographical identification, discussed at 
length in Chapter 7, links the site of Abraham's test directly to the site of Israel's central place of worship for 
centuries afterward. 

📖 Further Reading: Genesis 22:1-3; Genesis 15:1-6; Genesis 17:15-21; Genesis 21:1-12; James 1:12-14 (on the 
nature of testing versus temptation). 

Reflection Questions 

1. Why do you think Scripture records Abraham's obedience without recording his internal emotional 
struggle? 

2. What does it mean that God's command targeted not just Isaac's life, but the promise itself that 
Isaac represented? 
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Chapter 2 — "We Will Come Back": Abraham's Reasoning and 
Hebrews 11 

"And Abraham said unto his young men, Abide ye here with the ass; and I and the lad will go 
yonder and worship, and come again to you." — Genesis 22:5 

A Plural That Carries Weight 

On the third day of the journey (v. 4), Abraham tells his servants to wait while 'I and the lad will go...and 

come again to you.' The verb is plural — Abraham states, without qualification, that both he and Isaac will 

return. This is a striking claim for a man walking toward what he understood to be his son's sacrifice. 

Hebrews 11's Explanation 

The book of Hebrews, cataloguing examples of faith, addresses this directly: 'By faith Abraham, when he 

was tried, offered up Isaac... Accounting that God was able to raise him up, even from the dead; from 

whence also he received him in a figure' (Hebrews 11:17, 19). The author of Hebrews locates the logical 

foundation of Abraham's confidence precisely: Abraham reasoned that if God's promise required Isaac to 

live, and God had nonetheless commanded Isaac's sacrifice, then God must intend to raise Isaac from the 

dead, if it came to that. Abraham's faith was not blind optimism; it was reasoned trust in the character and 

promises of God, extended to a conclusion — resurrection — that no human being had yet witnessed. 

💡 Did You Know? 

Hebrews 11:19 uses the phrase 'in a figure' (Greek ἐν παραβολῇ, en parabole, literally 'in a parable' or 'as a 
type') to describe Isaac's return from the brink of death. This language explicitly signals that the author of 
Hebrews understood Isaac's near-sacrifice and rescue as a deliberate foreshadowing — not merely a 
dramatic historical episode, but a pattern pointing toward a future, greater reality. 

Worship, Not Merely Sacrifice 

Notice also Abraham's choice of words: 'I and the lad will go yonder and worship.' Abraham frames the act 

he is about to perform not primarily as sacrifice, loss, or obedience under duress, but as worship — an act 

of devotion offered to God, however costly. This framing matters for how the whole narrative should be 

read: not as a story about a father's grim compliance, but about worship rooted in trust that God's character 

and promises would hold, even through what looked like their contradiction. 

📖 Further Reading: Genesis 22:3-5; Hebrews 11:17-19; Romans 4:16-21 (Abraham's faith in God's power to give life 
to the dead, applied to the promise of Isaac's birth itself). 

Reflection Questions 

1. How does Hebrews 11's explanation of Abraham's reasoning change the way you understand the 
nature of his faith? 
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2. What does it mean to frame a costly act of obedience as 'worship' rather than mere compliance? 



Mount Moriah — Abraham, Isaac, and the Lamb God Would Provide 

Page 9 of 29 

Chapter 3 — The Wood on the Son's Back: A Pattern Toward 
Calvary 

"And Abraham took the wood of the burnt offering, and laid it upon Isaac his son; and he took 
the fire in his hand, and a knife; and they went both of them together." — Genesis 22:6 

A Deliberate Detail 

The text specifies who carries what: the father carries the fire and the knife — the instruments of the 

sacrifice — while the son carries the wood — the very material on which he will be laid. This is not incidental 

staging; it is a detail the narrator chooses to record with precision, and many readers throughout church 

history have found in it a striking foreshadowing. 

John 19:17 

The Gospel of John describes Jesus's journey to the crucifixion with a comparable image: 'And he bearing 

his cross went forth into a place called the place of a skull, which is called in the Hebrew Golgotha' (John 

19:17). A son, walking toward the place of his own sacrifice, carrying on his own body the wood on which 

that sacrifice will take place. 

Reading the Parallel With Care 

It is worth being precise about what can and cannot be claimed here. Genesis 22 does not explicitly present 

Isaac's wood-carrying as a predictive detail intended by the narrator to foreshadow the crucifixion; the 

connection is one that later readers, particularly within Christian typological interpretation, have drawn by 

observing the resonance between the two scenes. This does not make the observation illegitimate — 

Scripture's own use of typology, discussed further in Chapter 6, gives warrant for this kind of reading — but 

responsible teaching distinguishes between a pattern the text itself explicitly marks out (as Hebrews 11:19 

explicitly marks the resurrection typology) and a visual resonance thoughtful readers have noticed without 

an explicit New Testament citation connecting these two specific details. 

Element Genesis 22 (Isaac) John 19 (Jesus) 

Who carries the wood Isaac, the son, on his own back Jesus, the Son, carrying his own 
cross 

Who accompanies Abraham, the father, walking 
beside him 

Ultimately walking the path alone 
to the place of execution 

The destination A mountain in the land of Moriah Golgotha, traditionally near or on 
Mount Moriah 

The outcome Isaac spared; a substitute provided Jesus not spared; He is himself the 
substitute 
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💡 Did You Know? 

The final row of the comparison above marks an important and deliberate difference, not merely a similarity. 
Isaac was spared and a ram substituted in his place; Jesus was not spared, and there was no substitute 
offered for Him — because in the New Testament's own theology, He is the substitute, offered on behalf of 
others (2 Corinthians 5:21; 1 Peter 2:24). The typology strengthens, rather than weakens, when this 
distinction is kept clear: Isaac points toward the pattern of substitutionary sacrifice by being rescued from 
it, while Jesus fulfills that same pattern by undergoing it in full. 

📖 Further Reading: Genesis 22:6-8; John 19:16-17; 2 Corinthians 5:21; 1 Peter 2:24. 

Reflection Questions 

1. Why does it matter that Isaac was ultimately spared while Jesus was not, when reading these two 
scenes as parallel? 

2. How does the image of a son carrying the very wood of his own sacrifice affect the way you picture 
both scenes? 
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Chapter 4 — "Where Is the Lamb?": A Question and a Prophecy 

"And Isaac spake unto Abraham his father, and said, My father: and he said, Here am I, my 
son. And he said, Behold the fire and the wood: but where is the lamb for a burnt offering? 
And Abraham said, My son, God will provide himself a lamb for a burnt offering: so they went 
both of them together." — Genesis 22:7-8 

A Question That Names What Is Missing 

Isaac's question is simple, direct, and devastating in its innocence: every element of a burnt offering is 

present except the offering itself. He does not yet know he is the intended offering; he simply observes, 

accurately, what appears to be missing. 

A Prophetic Answer 

Abraham's response — 'God will provide himself a lamb' — can be read on at least two levels. On the surface 

level of the narrative, it may function as a statement of faith and, perhaps, a way of shielding Isaac from the 

full truth in the moment. But the specific vocabulary Abraham chooses is worth pausing over. He does not 

say 'God will provide an animal,' or 'a sacrifice,' or even 'a ram.' He says, specifically, a lamb — Hebrew  ה  שֶׂ

(seh), a term used elsewhere in the Old Testament for a young sheep or goat suitable for sacrifice, and, most 

significantly, the exact term used for the Passover sacrifice in Exodus 12:3-5. 

What Actually Happens at the End of the Chapter 

Genesis 22:13 records the resolution: 'And Abraham lifted up his eyes, and looked, and behold behind him 

a ram caught in a thicket by his horns: and Abraham went and took the ram, and offered him up for a burnt 

offering in the stead of his son.' The animal provided is not a lamb (seh) but a ram — Hebrew אַיִל (ayil), a 

mature male sheep, a different word entirely. The provision is real, and Isaac is genuinely spared. But the 

specific word Abraham used in his prophetic statement to his son does not match the animal actually 

supplied. The lamb Abraham spoke of is not the ram God provided. 

💡 Did You Know? 

Hebrew distinguishes fairly precisely between sheep at different stages of maturity and in different sacrificial 
roles: seh (a lamb or young sheep, often used generically for a sacrificial animal from the flock) and ayil (a 
mature ram, notably also the term used for the ram's horn trumpet, the shofar). The text's choice of seh in 
Abraham's statement and ayil in the actual provision is a linguistic detail easy to miss in translation but 
clearly present in the Hebrew text. 

An Open Word 

This is the detail at the center of this entire study: Abraham speaks a specific, prophetic word — lamb — 

that the immediate narrative does not fulfill. The chapter closes with Isaac alive and a ram sacrificed in his 
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place, a genuine and gracious substitution. But the word 'lamb' remains, in a sense, still spoken and not yet 

answered by anything within Genesis 22 itself. 

📖 Further Reading: Genesis 22:7-8, 13; Exodus 12:3-5 (the Passover lamb, using the same Hebrew word seh). 

Reflection Questions 

1. Had you noticed before that Abraham specifically said 'lamb' while the animal actually provided was 
a ram? 

2. What do you think it meant to Isaac, later in his life, to remember his father's words on that 
mountain? 
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Chapter 5 — Lamb Theology: From the Passover to Isaiah 53 

The Passover Lamb 

The word Abraham used on Mount Moriah — seh, lamb — reappears with tremendous weight in Exodus 

12, where God institutes the Passover on the eve of Israel's exodus from Egypt. Each household is instructed 

to select 'a lamb' (Exodus 12:3, using the same Hebrew word), keep it for four days (12:6), and then slaughter 

it, applying its blood to the doorposts so that the plague of death would 'pass over' every house so marked 

(12:7, 13, 23). The lamb's bones were not to be broken (12:46) — a detail the Gospel of John explicitly 

connects to Jesus's crucifixion (John 19:36). 

A Recurring Sacrificial Category 

Lambs continue to appear throughout Israel's sacrificial system — the daily burnt offerings (Exodus 29:38-

42), various other offerings prescribed in Leviticus and Numbers — but they carry a distinct and repeated 

theological association with substitution, deliverance, and, in the Passover specifically, with rescue from 

death itself. 

Isaiah 53: The Suffering Servant 

Centuries after Moses, Isaiah describes a coming servant of the Lord who would suffer on behalf of others: 

'He is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not 

his mouth' (Isaiah 53:7). Once again, the imagery of a lamb — silent, led, substitutionary — describes a 

figure whose suffering accomplishes something for others: 'he was wounded for our transgressions, he was 

bruised for our iniquities...and with his stripes we are healed' (Isaiah 53:5). 

Text How the Lamb Imagery Functions 

Genesis 22:8 A prophetic word: 'God will provide himself a lamb' 

Exodus 12:1-13 The Passover lamb, whose blood delivers households 
from death 

Isaiah 53:7 The suffering servant, led like a lamb to slaughter, 
suffering for others 

John 1:29 John the Baptist identifies Jesus directly as 'the Lamb 
of God' 

1 Corinthians 5:7 Paul states plainly, 'Christ our passover is sacrificed for 
us' 

Revelation 5:6-13 The risen Christ pictured repeatedly as 'a Lamb as it 
had been slain' 
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💡 Did You Know? 

The book of Revelation refers to Jesus as 'the Lamb' (Greek ἀρνίον, arnion) twenty-eight times — more than 
any other title used for Him in that book — suggesting that by the time of Revelation's writing, this specific 
title had become one of the most theologically central ways the early church understood and worshiped 
Christ. 

The Word Finally Meets Its Fulfillment 

Read against this accumulated background, Abraham's specific word choice on Mount Moriah — lamb, not 

ram, not a generic sacrificial animal — sits at the head of a long biblical trajectory that runs through the 

Passover and the prophets and arrives, finally, at John the Baptist's declaration in the next chapter of this 

study. 

📖 Further Reading: Exodus 12:1-13, 46; Exodus 29:38-42; Isaiah 53:1-12; John 19:31-36; 1 Corinthians 5:7; 
Revelation 5:6-13. 

Reflection Questions 

1. How does seeing the specific, repeated use of 'lamb' language across so many centuries and texts 
change the weight you give to Abraham's single statement in Genesis 22:8? 

2. Why might God have chosen an image as vulnerable and gentle as a lamb to describe the one who 
would bear the judgment of sin? 
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Chapter 6 — Mount Moriah: Geography, the Temple, and Calvary 

Two Biblical References, One Location 

The name Moriah appears explicitly in the Old Testament in only two places: Genesis 22:2, identifying the 

region of Isaac's near-sacrifice, and 2 Chronicles 3:1, which states plainly: 'Then Solomon began to build the 

house of the LORD at Jerusalem in mount Moriah, where the LORD appeared unto David his father.' The 

Chronicler explicitly identifies the site of Solomon's temple with the same region named in Genesis 22, 

connecting Abraham's test directly to the site that would become the center of Israel's worship for 

centuries. 

Abraham's Naming of the Place 

After the ram is provided, Genesis 22:14 records that 'Abraham called the name of that place Jehovah-jireh' 

ה יְהוָה — יִרְאֶׂ  (YHWH-yireh), 'the LORD will provide' — adding, 'as it is said to this day, In the mount of the 

LORD it shall be seen.' The text explicitly notes that this naming persisted as a known saying at the time of 

the writing of Genesis, associating the site permanently with God's provision. 

Calvary's Traditional Location 

Christian tradition, beginning in the earliest centuries of the church, has long associated Calvary — the site 

of the crucifixion — with the general vicinity of Mount Moriah, either directly or as part of the same ridge 

and city later encompassed by Jerusalem. It should be stated plainly that Scripture does not explicitly assert 

that Golgotha and the site of Abraham's near-sacrifice of Isaac are the identical spot; the precise 

topographical relationship between the traditional site of Calvary and the Temple Mount (identified with 

Mount Moriah) involves a degree of historical and geographical uncertainty that responsible study should 

not overstate. 

💡 Did You Know? 

The Temple Mount in Jerusalem today, identified with the Mount Moriah of 2 Chronicles 3:1, sits within the 
same city as, and in reasonably close proximity to, the traditional sites proposed for Calvary — whether the 
site beneath the Church of the Holy Sepulchre or the alternative site sometimes called the Garden Tomb. 
Bible scholars continue to debate the exact original topography of first-century Jerusalem, including how 
much of the relevant terrain would have been leveled, expanded, or altered by later construction, 
particularly Herod the Great's massive first-century expansion of the Temple Mount platform. 

What Can Be Said With Confidence 

Even without asserting an exact, verified overlap between the specific spot of Isaac's binding and the specific 

spot of the crucifixion, the broader geographical claim stands on firm textual ground: Genesis 22 and 2 

Chronicles 3:1 explicitly identify the same region — Moriah — as the site of both Abraham's test and 
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Solomon's temple, the place where, for centuries afterward, lambs and other sacrifices were continually 

offered for the sins of Israel. That the New Testament's central sacrificial event occurred within or very near 

this same city, on a hill outside its walls, is itself a striking geographical convergence, whatever precision is 

or is not possible about the exact meters between one ancient site and another. 

🖼️ Suggested Illustration 

A map of ancient Jerusalem showing the Temple Mount (traditionally identified as Mount Moriah) alongside 
the traditional sites proposed for Calvary, with a note acknowledging the historical uncertainty involved in 
mapping first-century topography exactly. 

📖 Further Reading: Genesis 22:2, 14; 2 Chronicles 3:1; John 19:17-20 (Golgotha, 'near to the city'). 

Reflection Questions 

1. Why is it important to distinguish between what Scripture explicitly states about a location and what 
later tradition has proposed? 

2. Does the broader regional connection between Moriah, the temple, and Calvary feel significant to 
you even without an exact, confirmed pinpoint match? 
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Chapter 7 — John the Baptist and the Closing of the Parenthesis 

"The next day John seeth Jesus coming unto him, and saith, Behold the Lamb of God, which 
taketh away the sin of the world." — John 1:29 

A Prepared Audience 

John the Baptist's declaration did not land on an unprepared audience. His hearers, steeped in Genesis, the 

Passover narrative, the sacrificial system, and the prophets, would have carried into that moment centuries 

of accumulated 'lamb' vocabulary — Abraham's prophetic word on Moriah, the blood on the doorposts in 

Egypt, Isaiah's suffering servant led silently to slaughter. John did not need to explain his terminology; his 

audience had, in a sense, been waiting for it their entire lives, whether or not they could have named 

precisely what they were waiting for. 

"Which Taketh Away the Sin of the World" 

John's declaration goes further than simply applying a familiar title to Jesus. He specifies the lamb's function: 

taking away 'the sin of the world' — not the sin of Israel alone, as the Passover lamb's blood had once 

covered Israelite households specifically, but a scope now explicitly universal. The pattern first spoken by 

Abraham, then enacted nationally at the Exodus, arrives in John's declaration at its full, intended breadth. 

💡 Did You Know? 

John 1:29 is not John the Baptist's only 'lamb' statement about Jesus; John 1:36 records him repeating the 
identification the very next day: 'Behold the Lamb of God!' The repetition suggests this was not an offhand 
or singular remark but a settled, central conviction about who Jesus was and what His mission would 
accomplish. 

Abraham's Own Testimony 

Remarkably, Jesus himself later makes an explicit claim connecting His own identity to Abraham's 

experience on Mount Moriah: 'Your father Abraham rejoiced to see my day: and he saw it, and was glad' 

(John 8:56). Whatever the precise nature of what Abraham perceived — whether through the events of 

Genesis 22 itself, later revelation, or both — Jesus's own words affirm that Abraham's experience on that 

mountain was, in some real sense, connected to an anticipation of Christ. 

📖 Further Reading: John 1:29-36; John 8:56-58; Exodus 12:1-13; Isaiah 53:1-12. 

Reflection Questions 

1. How does knowing the full weight of Old Testament 'lamb' theology change the way you hear John 
the Baptist's declaration in John 1:29? 

2. What do you make of Jesus's statement that Abraham 'saw' His day and rejoiced — even living two 
thousand years before the incarnation? 
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Chapter 8 — Echoes at the Trial: "Behold the Man" 

"Then came Jesus forth, wearing the crown of thorns, and the purple robe. And Pilate saith 
unto them, Behold the man!" — John 19:5 

A Striking Verbal Parallel 

At the trial preceding the crucifixion, Pilate presents Jesus to the crowd with the words 'Behold the man' 

(Greek ἴδε ὁ ἄνθρωπος, ide ho anthropos). Some readers have noted the structural similarity to John the 

Baptist's earlier declaration, 'Behold the Lamb of God' (John 1:29, ἴδε ὁ ἀμνὸς τοῦ θεοῦ, ide ho amnos tou 

theou) — the same Greek imperative, ide, 'Behold,' opening both statements, spoken by two very different 

men about the very same person, at the beginning and near the end of His public ministry. 

What Can Be Claimed, and What Cannot 

It is important to be precise here. There is no indication in the text that Pilate had any awareness of John 

the Baptist's earlier declaration or any intention to echo it; Pilate's words, in their immediate context, most 

likely functioned as an attempt to elicit pity for a beaten, humiliated prisoner, perhaps in hopes of satisfying 

the crowd's demand for punishment without requiring execution. This study does not claim John records 

Pilate's words because Pilate intentionally echoed Genesis 22 or John 1:29. What can be observed is that 

John, as the author selecting and arranging his material, includes both 'Behold' statements within his Gospel 

— and readers attentive to the structure of the whole book may reasonably notice the resonance between 

a father figure (in a broad sense, an authority presenting a condemned man) 'presenting' Jesus for the 

crowd's judgment, and Abraham long before presenting his own beloved son at the place of sacrifice. 

💡 Did You Know? 

John's Gospel is widely recognized among scholars for its careful literary structuring, including deliberate 
patterns of repeated vocabulary and symbolic echoes across the book (the 'I am' statements discussed in a 
related study on Gethsemane are one such pattern). Whether or not John intended readers to connect 
'Behold the Lamb of God' and 'Behold the man' specifically, the Gospel's broader style makes this kind of 
literary attentiveness a reasonable way to read the text, provided it is held as an observation about literary 
resonance rather than an explicit claim the text itself makes. 

📖 Further Reading: John 1:29; John 19:1-16; Isaiah 52:13-53:12 (the broader 'servant' context Pilate's presentation 
may also, unknowingly, echo). 

Reflection Questions 

1. How does distinguishing between an author's likely intent and a reader's reasonable observation 
help you engage more carefully with connections like this one? 

2. Does noticing this kind of structural echo change the emotional weight of reading John's account of 
the trial? 
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Chapter 9 — Common Questions and Interpretive Caution 

A study built on tracing a single word across two thousand years of Scripture should be transparent about 

where its claims are textually explicit and where they involve careful, but ultimately interpretive, 

observation. This chapter addresses several fair questions. 

"Isn't 'lamb' just a general term Abraham used loosely?" 

This is worth taking seriously. Hebrew, like English, does not always use technical vocabulary with rigid 

precision in every context, and it is possible Abraham used seh in a general sense without intending a specific 

prophetic distinction from ayil. What supports the more deliberate reading is the pattern that follows: this 

exact word, seh, becomes the specific, repeated term for the Passover sacrifice in Exodus 12 — a text written 

centuries later, with no indication its author was trying to create a link back to Genesis 22 for its own sake. 

The recurrence of the specific term across such a distinct set of texts, arriving finally at John's Greek 

equivalent (amnos) applied directly to Jesus, is what gives the connection its weight — not the isolated 

occurrence in Genesis 22 alone. 

"Does the ram in Genesis 22 undercut the lamb prophecy, or fulfill it?" 

Neither, exactly — and this distinction matters. The ram fulfills the immediate narrative need: Isaac is 

spared, and a substitute is genuinely and mercifully provided. But the ram does not fulfill Abraham's specific 

word, 'lamb.' The two should not be treated as identical or as though Genesis 22 itself claims full resolution. 

This study's argument depends on recognizing that gap, honestly, as the very thing later Scripture continues 

to develop. 

"Isn't reading Calvary into Mount Moriah reading too much into geography?" 

As Chapter 6 states directly, the exact topographical relationship between the traditional site of Calvary and 

the Temple Mount involves real historical uncertainty, and this study does not claim precise, verified 

overlap. The textual claim that can be made with confidence is more modest but still significant: Genesis 22 

and 2 Chronicles 3:1 place Abraham's test and Solomon's temple in the same named region, and the entire 

subsequent sacrificial system of Israel — the very system whose logic and vocabulary John the Baptist draws 

on in John 1:29 — operated for centuries at that location. 

💡 Did You Know? 

Careful distinction between what a text states outright and what attentive readers reasonably infer is not a 
limitation on faithful Bible study — it is what allows the strongest, best-supported connections (like the 
Passover-to-John-1:29 lamb trajectory) to be presented with full confidence, while more suggestive 
observations (like the Pilate echo) are offered with appropriate humility. 

📖 Further Reading: Genesis 22:8, 13; Exodus 12:3-5; 2 Chronicles 3:1; John 19:17-20. 
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Reflection Questions 

1. Which connection in this study do you find most solidly grounded in the text, and which feels more 
like a suggestive literary observation? 

2. How does holding these distinctions honestly change the way you might teach this passage to 
others? 
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Chapter 10 — Practical Applications for the Christian Life 

The layered prophecy of Genesis 22 — a word spoken, left open, and answered only centuries later — carries 

direct implications for how believers understand both Scripture and their own walk of faith. 

1. Obedience Sometimes Precedes Understanding 

Abraham obeyed a command whose full purpose he could not have understood in the moment, trusting 

God's character even where God's specific plan remained hidden. Believers facing costly obedience without 

a full explanation can find in Abraham's example not a call to blind compliance, but a model of reasoned 

trust: obedience grounded in confidence in who God has already proven himself to be. 

2. God's Promises Are Not Undone by His Commands 

Abraham's confidence that 'we will come back' rested on his understanding that God's promise regarding 

Isaac could not fail, even when God's specific command seemed to threaten it directly. This offers a pattern 

for facing seasons where God's providence and God's promises appear, on the surface, to be in tension: the 

tension is often resolved not by God abandoning His promises, but by God's power extending further than 

the immediate circumstance suggests — up to and including, in the pattern Hebrews 11 names explicitly, 

the power to raise the dead. 

3. Unfulfilled Words in Scripture Reward Patient Reading 

Genesis 22's unresolved word, 'lamb,' models something valuable about reading Scripture as a whole rather 

than in isolated fragments. A detail that seems complete within its immediate chapter may, in fact, be an 

open thread meant to be picked up much later. This invites patient, comprehensive reading over a habit of 

extracting isolated lessons from individual passages without attention to their place in the larger biblical 

story. 

4. The Cost of Substitution Is Real 

Isaac's rescue, and the ram's death in his place, is a vivid picture of substitution — but it is also worth 

remembering that the ram genuinely died. Genesis 22 does not present substitutionary sacrifice as costless; 

something real was given so that Isaac would not have to be. This prepares the reader to receive the New 

Testament's teaching about Christ's substitutionary death not as an abstract legal transaction, but as a 

costly, real act on behalf of those it benefits. 

5. Worship Rooted in What God Has Already Provided 

Abraham named the place of his test 'the LORD will provide' before he had any confirmation of how that 

provision would come. Believers today stand on the other side of history's central provision — the Lamb of 

God, already given — and can worship not from a place of uncertain hope but from confirmed fulfillment, 



Mount Moriah — Abraham, Isaac, and the Lamb God Would Provide 

Page 22 of 29 

remembering that the same God who provided a ram on a mountain, and later His own Son, can be trusted 

with whatever is asked of them now. 

💡 Did You Know? 

The Hebrew phrase Abraham uses in Genesis 22:14, Adonai-yireh (rendered Jehovah-jireh in some older 
translations), became, centuries later, one of the traditional names by which God is known and invoked in 
Jewish and Christian devotional life — a lasting testimony, built directly into the language believers use in 
worship, to the events of that single mountain and morning. 

Reflection Questions 

1. Which of these five applications feels most relevant to something you are currently facing? 

2. How might remembering that God's promises are never ultimately undone by His commands change 
the way you respond to a costly or confusing season of obedience? 
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Chapter 11 — A Wider Frame: Other Beloved-Son Patterns in 
Scripture 

Genesis 22 does not stand entirely alone as a narrative built around a beloved son whose suffering or 

apparent loss ultimately serves a larger redemptive purpose. Setting it alongside a few other Old Testament 

accounts sharpens appreciation for how consistently Scripture returns to this shape of story — and how 

uniquely Genesis 22 anticipates the specific vocabulary of sacrifice and substitution. 

Joseph: The Beloved Son Given Up by Others 

Genesis 37 describes Joseph, explicitly called his father's favorite (Genesis 37:3), sent by his father to check 

on his brothers and instead seized, stripped, and sold into slavery — effectively given up for dead, with his 

father Jacob left to mourn him as though he had been killed by a wild animal (Genesis 37:31-35). Joseph 

later interprets his own suffering theologically: 'ye thought evil against me; but God meant it unto good, to 

bring to pass, as it is this day, to save much people alive' (Genesis 50:20). Where Isaac's near-sacrifice was 

initiated directly by God as a test of Abraham's faith, Joseph's suffering was initiated by human sin and 

betrayal — yet both narratives converge on a beloved son's apparent loss becoming, through God's 

sovereign purpose, the means of preserving and blessing many others. 

The Firstborn Sons of Egypt and Israel 

The Passover narrative discussed in Chapter 5 itself involves a beloved-son motif on a national scale: God 

identifies Israel corporately as 'my son, even my firstborn' (Exodus 4:22), and the tenth plague specifically 

targets the firstborn sons of Egypt, while Israel's firstborn sons are spared through the blood of the lamb 

applied to their doorposts (Exodus 12:12-13, 29-30). The substitutionary logic already present in Genesis 22 

— a lamb's life given so that a son's life is preserved — becomes, in Exodus, the founding act of Israel's 

national deliverance. 

Narrative The Beloved Son 
The Mechanism of 
Rescue/Purpose 

Genesis 22 Isaac, Abraham's only son of 
promise 

A ram substituted; God's promise 
preserved 

Genesis 37-50 Joseph, Jacob's favored son Apparent loss becomes the means 
of saving many (Genesis 50:20) 

Exodus 4, 12 Israel as God's 'firstborn son'; 
Israel's firstborn sons individually 

The Passover lamb's blood 
substituted for the life of the 
firstborn 

The Gospels Jesus, God's 'beloved Son' 
(Matthew 3:17) 

His own death substituted for the 
life of all who believe 
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💡 Did You Know? 

At Jesus's baptism, immediately preceding His public ministry, a voice from heaven declares, 'This is my 
beloved Son, in whom I am well pleased' (Matthew 3:17) — using language that directly echoes God's 
description of Isaac in Genesis 22:2 ('thine only son...whom thou lovest'). The Septuagint's Greek translation 
of Genesis 22:2 uses agapetos ('beloved') for Isaac, the same word the Gospels use to describe Jesus at His 
baptism and again at the Transfiguration (Matthew 17:5) — a linguistic echo many scholars consider a 
deliberate signal connecting Jesus's identity directly to Isaac's role as the beloved son of promise. 

A Consistent Divine Pattern, Not a Coincidence of Storytelling 

Taken together, these narratives suggest that the pattern explored throughout this study — a beloved son, 

a scene of apparent loss, and a redemptive purpose accomplished through that apparent loss — is not 

confined to Genesis 22 alone, but recurs across the Old Testament as a consistent feature of how God works 

in the history of His people, reaching its full and final expression in the giving of His own beloved Son. 

📖 Further Reading: Genesis 37:1-36; Genesis 50:15-21; Exodus 4:22-23; Exodus 12:12-13, 29-30; Matthew 3:16-17; 
Matthew 17:1-5. 

Reflection Questions 

1. How does seeing this pattern repeated across multiple Old Testament narratives change the way 
you read any single one of them in isolation? 

2. What comfort or challenge do you find in the idea that God has consistently worked redemption 
through apparent loss, long before the cross? 
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Chapter 12 — Reading Types Well: A Note on Method 

Because this study leans heavily on typological connections — patterns in the Old Testament that anticipate 

realities fulfilled in the New — it is worth closing with a brief, direct word about how to handle this kind of 

reading responsibly, so the connections traced throughout this study can be received with confidence rather 

than suspicion. 

What a Type Is 

A biblical type is a person, event, or institution in the Old Testament that God designed to correspond to, 

and be fulfilled by, a greater reality in the New Testament — most often in the person and work of Christ. 

Unlike allegory, which can attach almost any meaning to almost any detail, responsible typology is 

controlled: it looks for patterns confirmed, explicitly or by clear thematic weight, within Scripture's own use 

of them. 

Three Tests Applied Throughout This Study 

This study has attempted, at each step, to apply three basic tests before presenting a connection as 

significant. First, does the New Testament itself make the connection explicit (as Hebrews 11:19 explicitly 

frames Isaac's rescue as 'a figure')? Second, if the New Testament does not state the connection outright, is 

there a specific, repeated pattern of vocabulary or imagery that makes the connection more than superficial 

(as with the specific Hebrew word for 'lamb' recurring from Genesis 22 through Exodus 12 to Isaiah 53)? 

Third, when neither of the first two tests is fully met, has the study said so plainly, presenting the 

observation as a resonance worth noticing rather than a settled exegetical conclusion (as with the Pilate 

'Behold the man' echo in Chapter 8, or the precise geography of Calvary in Chapter 6)? 

Connection Test Met Confidence Level 

Isaac's rescue as a 'figure' of 
resurrection 

Explicit New Testament statement 
(Hebrews 11:19) 

High — directly stated by Scripture 

'Lamb' vocabulary from Genesis 22 
to John 1:29 

Repeated, specific pattern across 
many texts 

High — strong cumulative textual 
pattern 

Isaac carrying wood / Jesus carrying 
His cross 

Visual resonance, no explicit NT 
citation linking them 

Moderate — a reasonable, widely 
held observation 

Mount Moriah and the exact site of 
Calvary 

General regional identification, not 
precise pinpoint 

Moderate — geographically 
plausible, not certain 

Pilate's 'Behold the man' echoing 
John 1:29 

Structural/literary resonance only Suggestive — worth noting, not a 
firm claim 
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💡 Did You Know? 

The New Testament itself explicitly identifies a number of Old Testament persons and events as types, using 
language like 'figure' (Greek typos, from which the English word 'type' derives) or 'shadow' — including 
Adam (Romans 5:14), the wilderness serpent (John 3:14), and the entire tabernacle system (Hebrews 8:5). 
This gives interpreters warrant to look for similar patterns elsewhere in Scripture, while still exercising the 
same discipline the New Testament writers themselves modeled: careful attention to context, not free 
association. 

Why This Discipline Serves Faith Rather Than Limiting It 

Some readers worry that acknowledging uncertainty about certain connections weakens confidence in 

Scripture generally. The opposite is usually true. A study that treats every observed pattern with equal, 

maximum confidence invites justified skepticism, because readers can sense when a claim has outrun its 

evidence. A study that distinguishes clearly between what Scripture states outright, what a strong 

cumulative pattern supports, and what remains a suggestive but unconfirmed resonance earns trust — and, 

in doing so, allows the genuinely strong connections (the lamb vocabulary, the explicit language of Hebrews 

11) to carry their full, deserved weight. 

📖 Further Reading: Romans 5:14; John 3:14; Hebrews 8:5; Hebrews 10:1; 1 Corinthians 10:1-11 (Paul explicitly 
calling Israel's wilderness experiences 'types,' typoi, for the church). 

Reflection Questions 

1. Which of the three tests described in this chapter do you find most useful when evaluating a 
typological connection you encounter elsewhere? 

2. Has this study's willingness to distinguish 'high confidence' from 'suggestive' connections made you 
trust its stronger claims more, rather than less? 
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Summary of Key Points 

• God commanded Abraham to offer Isaac, his promised and beloved son, as a burnt offering, and 
Genesis 22:3 records Abraham's obedience as immediate: 'Abraham rose up early in the morning.' 

• Abraham told his servants that he and Isaac would both return, and Hebrews 11:17-19 explains that 
Abraham reasoned God was able to raise Isaac from the dead if necessary — receiving him back, in a 
sense, 'in a figure.' 

• Isaac carried the wood for his own sacrifice up the mountain, a detail many readers connect to John 
19:17's description of Jesus carrying His own cross to Golgotha. 

• When Isaac asked where the lamb was, Abraham answered prophetically, 'God will provide himself a 
lamb' — using the specific Hebrew word seh, the same term later used for the Passover lamb in 
Exodus 12. 

• The animal actually provided at the end of Genesis 22 was a ram (Hebrew ayil), not a lamb — leaving 
Abraham's specific prophetic word technically unfulfilled within the chapter itself. 

• The word 'lamb' develops across Scripture through the Passover lamb (Exodus 12), the daily sacrificial 
system, and Isaiah's suffering servant, 'brought as a lamb to the slaughter' (Isaiah 53:7). 

• Genesis 22:2 and 2 Chronicles 3:1 both identify the region of Moriah, connecting the site of 
Abraham's test to the location of Solomon's temple; Christian tradition further associates this general 
region with the site of Calvary, though exact topographical overlap involves historical uncertainty. 

• John the Baptist's declaration, 'Behold the Lamb of God, which taketh away the sin of the world' (John 
1:29), draws on this entire accumulated background, and Jesus later confirms that 'Abraham rejoiced 
to see my day' (John 8:56). 

• Practically, this study grounds trust that precedes full understanding, confidence that God's promises 
survive even His most difficult commands, patient and comprehensive Bible reading, an honest 
reckoning with the real cost of substitution, and worship rooted in God's confirmed, historical 
provision. 
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Further Reading by Theme 

On Genesis 22 and the Test of Abraham 

Genesis 22:1-19 (full narrative); Genesis 15:1-6; Genesis 17:15-21; Hebrews 11:17-19; James 2:21-23. 

On the Passover Lamb 

Exodus 12:1-28, 43-51; Numbers 9:1-14; 1 Corinthians 5:6-8. 

On the Suffering Servant 

Isaiah 52:13-53:12; Acts 8:26-35 (the Ethiopian eunuch reading Isaiah 53 and hearing it explained as fulfilled 

in Jesus). 

On Mount Moriah and the Temple 

2 Chronicles 3:1-2; 2 Samuel 24:18-25 (the threshing floor of Araunah, the traditional temple site); 1 Kings 

8:1-13. 

On John the Baptist and the Lamb of God 

John 1:19-36; John 3:22-30; Luke 3:1-18. 

On the Lamb in the Book of Revelation 

Revelation 5:1-14; Revelation 7:9-17; Revelation 21:22-27. 
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