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The Beloved Son, Rejected and Exalted, Who Saves the Very Brothers Who Betrayed Him 

Genesis 37-50 · Acts 7 · Romans 8 · Philippians 2 

A journey through history, biblical languages, and a story that reads like a rehearsal 
 



Joseph and the Gospel — The Beloved Son, Rejected and Exalted 

Page 2 of 30 

Table of Contents 

Table of Contents ............................................................................................................................................. 2 

Introduction: A Story Told Twice ...................................................................................................................... 4 

How to Use This Study .................................................................................................................................. 4 

Chapter 1 — The Beloved Son, Sent to His Brothers ........................................................................................ 6 

A Father's Favoritism, Named Directly ......................................................................................................... 6 

The Coat and the Dreams ............................................................................................................................. 6 

Sent by the Father, to the Brothers .............................................................................................................. 6 

Chapter 2 — Stripped, Sold, and Cast Into a Pit ............................................................................................... 8 

A Plot Nearly Ending in Murder .................................................................................................................... 8 

Stripped of the Symbol of Favor ................................................................................................................... 8 

Sold for the Price of a Slave .......................................................................................................................... 8 

Chapter 3 — Tempted and Faithful: Joseph in Potiphar's House ................................................................... 10 

A Repeated Refrain: "The LORD Was With Him"........................................................................................ 10 

A Direct, Costly Refusal ............................................................................................................................... 10 

Integrity Rewarded With False Accusation ................................................................................................ 10 

Chapter 4 — From Prison to the Throne: Exaltation After Suffering ............................................................. 12 

Years of Unexplained Delay ........................................................................................................................ 12 

A Rapid, Total Reversal ............................................................................................................................... 12 

From the Lowest Position to the Highest, Without an Intervening Middle ............................................... 12 

Chapter 5 — Bread for the World: Joseph's Provision in Famine .................................................................. 14 

A Universal Reach ....................................................................................................................................... 14 

A Plan Requiring Foresight and Discipline .................................................................................................. 14 

Even His Own Family Depends on Him ....................................................................................................... 14 

Chapter 6 — Recognition and Reconciliation: The Long Road Back............................................................... 16 

Testing Before Revealing ............................................................................................................................ 16 

Judah's Transformation .............................................................................................................................. 16 

A Revelation Framed Theologically, Not Merely Emotionally .................................................................... 16 

Chapter 7 — "Ye Thought Evil Against Me": Genesis 50:20 and Providence ................................................. 18 

A Second, Final Statement .......................................................................................................................... 18 

Two Genuine Agents, One Outcome .......................................................................................................... 18 

A Stated Purpose: "To Save Much People Alive" ....................................................................................... 18 

Chapter 8 — Typology: How the New Testament Reads Joseph, and How It Does Not ................................ 20 

A Story the New Testament Discusses — But Does Not Call a Type .......................................................... 20 



Joseph and the Gospel — The Beloved Son, Rejected and Exalted 

Page 3 of 30 

Stephen's Speech: The Closest New Testament Treatment ....................................................................... 20 

An Ancient and Widespread, Though Not Explicitly Biblical, Christian Tradition ...................................... 20 

Why This Distinction Matters, and Why the Pattern Remains Valuable .................................................... 21 

Chapter 9 — Common Questions and Interpretive Caution .......................................................................... 22 

"If Joseph isn't explicitly called a type of Christ, is the comparison illegitimate?" .................................... 22 

"Which specific parallels are strongest, and which are more strained?" .................................................. 22 

"Does reading Joseph this way risk missing what the story meant to its original audience?" .................. 22 

Chapter 10 — Practical Applications for the Christian Life ............................................................................ 24 

1. God's Presence Does Not Always Look Like Visible Success .................................................................. 24 

2. Integrity Does Not Guarantee Immediate Vindication ........................................................................... 24 

3. Forgiveness Can Coexist With Real Acknowledgment of Wrong ........................................................... 24 

4. Suffering Can Become the Means of Saving Others ............................................................................... 24 

5. A Family's Brokenness Does Not Have the Final Word .......................................................................... 24 

Appendix: Joseph and Judah — Two Sons, Two Futures................................................................................ 26 

A Closing Reflection: A Pattern Worth Holding Carefully ............................................................................... 27 

Summary of Key Points ................................................................................................................................... 28 

Further Reading by Theme ............................................................................................................................. 29 

On the Full Joseph Narrative ...................................................................................................................... 29 

On Providence and the Purposes of God ................................................................................................... 29 

On Stephen's Speech and Joseph's Historical Legacy ................................................................................. 29 

On Explicit Biblical Typology, for Comparison ............................................................................................ 29 

On Forgiveness and Family Reconciliation ................................................................................................. 29 

Bibliography and Recommended References ................................................................................................ 30 

Commentaries on Genesis .......................................................................................................................... 30 

On Joseph as a Literary and Theological Figure ......................................................................................... 30 

On Biblical Typology and Its Proper Use ..................................................................................................... 30 

On Acts 7 and Stephen's Speech ................................................................................................................ 30 

On the Historical Background of Egypt in the Patriarchal Period............................................................... 30 

 
 



Joseph and the Gospel — The Beloved Son, Rejected and Exalted 

Page 4 of 30 

Introduction: A Story Told Twice 

Genesis devotes more continuous narrative space to Joseph (chapters 37, 39-50) than to any other single 

figure in the book — more than Abraham, more than Isaac, more even than Jacob, whose own story frames 

and surrounds it. Within that long narrative, a shape emerges that many readers, across nearly two 

thousand years of Christian interpretation, have found strikingly familiar: a beloved son, sent by his father 

to his brothers, rejected and handed over by them, stripped of his position, falsely accused, seemingly 

abandoned, and then — through a path no one could have engineered — exalted to a position of authority 

from which he becomes the very means of saving the brothers who betrayed him. 

This study exists to walk through that narrative carefully: the favoritism and dreams that set the conflict in 

motion, the betrayal at the pit and the sale into slavery, Joseph's testing and integrity in Potiphar's house, 

his fall into prison and eventual rise to the highest office in Egypt short of Pharaoh himself, his provision for 

a starving world during famine, his brothers' eventual journey to Egypt and the drawn-out process of 

recognition and reconciliation, and his own theological summary of the entire ordeal in Genesis 50:20. It 

then asks, carefully and honestly, what the New Testament actually does and does not say about reading 

Joseph as a foreshadowing of Christ. 

As with the other studies in this series, this study is especially careful in this instance to distinguish an 

ancient, widespread, and theologically rich interpretive tradition from an explicit New Testament citation 

— a distinction that matters more here than in almost any other study in this series, since Joseph, unlike 

Melchizedek or the bronze serpent, is never explicitly called a 'type' of Christ anywhere in the New 

Testament. 

💡 Did You Know? 

Joseph is the only one of Jacob's twelve sons never criticized or shown committing a significant moral failure 
anywhere in the Genesis narrative — a notable contrast to Reuben (Genesis 35:22; 49:4), Simeon and Levi 
(Genesis 34:25-31; 49:5-7), and Judah (Genesis 38), each of whose recorded failures Genesis narrates 
without softening. This consistent moral portrayal, sustained across fourteen chapters, is itself part of why 
so many readers have found Joseph's story theologically suggestive beyond its historical value alone. 

How to Use This Study 

Each chapter includes: (1) the central biblical text; (2) historical and linguistic context; (3) explanations of 

Hebrew and Greek terms; (4) cross references; (5) 'Did You Know?' boxes with historical background; (6) 

suggestions for maps, diagrams, or illustrations for those teaching this material in a classroom or small 

group; and (7) questions for personal or group reflection. At the end, you will find a consolidated summary 

of the main points, a list of further reading organized by theme, and a recommended bibliography for deeper 

study. 
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🖼️ Suggested Illustration 

Opening page with a simple map tracing Joseph's journey: Hebron and the family home, the pit near Dothan, 
the caravan route to Egypt, and Egypt itself — useful for orienting readers to the geography of a narrative 
that spans a significant portion of the ancient Near East. 
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Chapter 1 — The Beloved Son, Sent to His Brothers 

"Now Israel loved Joseph more than all his children, because he was the son of his old age: 
and he made him a coat of many colours. And when his brethren saw that their father loved 
him more than all his brethren, they hated him, and could not speak peaceably unto him." — 

Genesis 37:3-4 

A Father's Favoritism, Named Directly 

Genesis does not soften or excuse Jacob's favoritism; the text states it plainly and traces its direct 

consequence: the brothers' hatred. This candor is characteristic of Genesis's narrative style generally, which 

routinely records the flawed, complicated family dynamics of the patriarchs without editorial excuse 

(compare the earlier favoritism and deception surrounding Jacob's own relationship with Esau, Genesis 

25:28). 

The Coat and the Dreams 

The 'coat of many colours' (Hebrew  תֹנֶת ים כְּ סִּ פַּ , ketonet passim — a phrase whose precise meaning is 

debated among scholars, possibly indicating a long-sleeved or ornamented garment rather than specifically 

a multi-colored one, though the traditional translation remains widely used) functions as a visible, wearable 

symbol of Jacob's preference. Joseph's two dreams (37:5-11) — sheaves bowing to his sheaf, and the sun, 

moon, and eleven stars bowing to him — intensify the conflict further, this time implicating even Jacob 

himself, who 'rebuked him' for the implied claim (37:10) while also, notably, 'observed the saying' rather 

than dismissing it outright (37:11). 

Sent by the Father, to the Brothers 

Genesis 37:13-14 records Jacob sending Joseph specifically to check on his brothers' welfare and the flocks, 

at his father's initiative, into territory that would prove dangerous. This detail — a beloved son sent by his 

father into the midst of brothers who resented him — has long been noted by Christian readers as the 

narrative's opening move in a pattern many find echoed later in Scripture's larger story of a Father sending 

a beloved Son into a hostile world (a connection this study addresses explicitly, with appropriate care, in 

Chapter 9). 

💡 Did You Know? 

Jacob's instruction to Joseph — go and 'see whether it be well with thy brethren, and well with the flocks' 
(37:14) — uses the Hebrew word  לוֹם  twice, meaning Joseph's mission was ('shalom, 'peace' or 'well-being) שָׁ
explicitly framed as one of peace and care, even though it led directly into the site of his brothers' betrayal. 

📖 Further Reading: Genesis 37:1-14; Genesis 25:27-28 (Isaac's own earlier favoritism between Jacob and Esau). 

Reflection Questions 
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1. How does Genesis's willingness to name Jacob's favoritism directly, without excusing it, shape your 
reading of the family conflict that follows? 

2. What does it mean that Jacob 'observed' Joseph's dream rather than dismissing it, even while 
outwardly rebuking him? 



Joseph and the Gospel — The Beloved Son, Rejected and Exalted 

Page 8 of 30 

Chapter 2 — Stripped, Sold, and Cast Into a Pit 

"And it came to pass, when Joseph was come unto his brethren, that they stript Joseph out of 
his coat, his coat of many colours that was on him; And they took him, and cast him into a 
pit... Then there passed by Midianites merchantmen; and they drew and lifted up Joseph out 
of the pit, and sold Joseph to the Ishmeelites for twenty pieces of silver." — Genesis 37:23-24, 

28 

A Plot Nearly Ending in Murder 

Genesis 37:18-20 records the brothers' initial plan as outright murder, disguised as an accident: 'let us slay 

him, and cast him into some pit, and we will say, Some evil beast hath devoured him.' Reuben's intervention 

(37:21-22) redirects the plan toward the pit alone, apparently intending to rescue Joseph later (37:22), while 

Judah's subsequent suggestion — selling Joseph rather than leaving him to die — introduces yet another 

shift, motivated by a mix of self-interest ('what profit is it if we slay our brother,' 37:26) and perhaps some 

restraint from outright killing. 

Stripped of the Symbol of Favor 

The brothers' first act is to remove the coat — the specific, visible marker of Jacob's preference discussed 

in Chapter 1 — before casting Joseph into the pit. This detail is not incidental; it represents a direct, physical 

undoing of the status the brothers resented, prior to and independent of the sale that follows. 

Sold for the Price of a Slave 

Genesis 37:28 records the price: twenty pieces of silver, sold to a passing caravan of Midianite/Ishmeelite 

traders (the text uses both terms, likely reflecting either overlapping or closely associated groups, a detail 

scholars continue to discuss without full resolution). Twenty shekels of silver corresponds to the price later 

set in Levitical law for a male slave between the ages of five and twenty (Leviticus 27:5), consistent with 

treating Joseph, at this point still a young man, as merchandise rather than family. 

💡 Did You Know? 

Genesis 37:25 specifically notes that the caravan was carrying 'spicery and balm and myrrh' on its way down 
to Egypt — a detail consistent with well-documented ancient Near Eastern trade routes running from 
regions such as Gilead through Canaan toward Egypt, carrying aromatic resins and spices, lending historical 
plausibility to the narrative's incidental commercial detail. 

📖 Further Reading: Genesis 37:18-36; Leviticus 27:1-8 (valuations including the price of a young male, for 
comparison with the twenty pieces of silver). 

Reflection Questions 

1. Why do you think Genesis records the brothers' shifting, conflicted motivations (murder, then the 
pit, then sale) rather than a single unified plan? 
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2. What does the detail of stripping Joseph of his coat before selling him suggest about what was 
driving the brothers' actions? 
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Chapter 3 — Tempted and Faithful: Joseph in Potiphar's House 

"And the LORD was with Joseph, and he was a prosperous man; and he was in the house of his 
master the Egyptian... How then can I do this great wickedness, and sin against God?" — 

Genesis 39:2, 9 

A Repeated Refrain: "The LORD Was With Him" 

Genesis 39 repeats a specific phrase four times across the chapter (vv. 2, 3, 21, 23): 'the LORD was with 

Joseph.' This refrain functions as the chapter's interpretive key, framing Joseph's rising responsibility in 

Potiphar's household — and his later favor even in prison — not as the result of Joseph's own cleverness or 

ambition, but as evidence of continued divine presence through circumstances that, from any purely 

external vantage point, looked like ongoing decline (slavery, then false accusation, then imprisonment). 

A Direct, Costly Refusal 

Potiphar's wife's repeated advances (39:7, 10) meet consistent refusal from Joseph, whose stated reasoning 

is worth noting carefully: he frames the wrong not primarily in terms of betraying Potiphar's trust (though 

he mentions this, v. 8-9) but ultimately as sin against God himself — 'how then can I do this great 

wickedness, and sin against God?' (v. 9). This vertical framing of horizontal temptation is a notable feature 

of Joseph's characterization throughout the narrative. 

Integrity Rewarded With False Accusation 

Joseph's faithfulness produces not vindication but further suffering: falsely accused of assault (39:13-18) 

and imprisoned (39:20) — an outcome the narrative does not attempt to justify morally or explain away. 

Genesis simply states the injustice plainly and moves directly to the same refrain: 'the LORD was with 

Joseph' even in the prison (v. 21). 

💡 Did You Know? 

Potiphar is identified as 'an officer of Pharaoh, captain of the guard' (Genesis 39:1) — a title (Hebrew  ר  שַּ
ים  חִּ בָׁ טַּ  sar hatabbachim, literally 'chief of the executioners' or 'chief of the guard') consistent with a ,הַּ
position of real authority within the Egyptian royal administration, lending historical plausibility to the 
narrative's portrayal of an Egyptian household substantial enough to include the kind of administrative 
responsibility Joseph is later entrusted with (39:4-6). 

📖 Further Reading: Genesis 39:1-23; Psalm 105:17-19 (a later psalmic reflection on Joseph's affliction before his 
exaltation). 

Reflection Questions 

1. How does the repeated phrase 'the LORD was with Joseph' shape your reading of a period in his life 
that, externally, looked like continuous decline? 
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2. What does Joseph's framing of temptation primarily as sin against God, rather than merely betrayal 
of Potiphar, suggest about the nature of his integrity? 
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Chapter 4 — From Prison to the Throne: Exaltation After Suffering 

"Then Pharaoh sent and called Joseph, and they brought him hastily out of the dungeon... 
Thou shalt be over my house, and according unto thy word shall all my people be ruled: only in 
the throne will I be greater than thou. And Pharaoh said unto Joseph, See, I have set thee over 
all the land of Egypt." — Genesis 41:14, 40-41 

Years of Unexplained Delay 

Genesis 40 records Joseph correctly interpreting the dreams of Pharaoh's imprisoned butler and baker, 

asking the butler specifically to remember him upon restoration to Pharaoh's service (40:14-15) — a request 

the text records going unanswered for a full two years (41:1), with the butler simply forgetting him (40:23) 

until Pharaoh's own troubling dreams create a new occasion for the butler's memory to return (41:9-13). 

This extended, unexplained delay is presented without editorial comment on why God allowed it, consistent 

with Genesis's broader restraint in offering direct theological commentary on providence until Joseph's own 

summary statement much later (examined in Chapter 7). 

A Rapid, Total Reversal 

The reversal, once it begins, is swift and complete: brought 'hastily out of the dungeon' (41:14), Joseph 

interprets Pharaoh's dreams, proposes a specific administrative plan for surviving the coming famine (41:33-

36), and is immediately elevated to the second-highest position in Egypt, receiving Pharaoh's own signet 

ring, fine linen, a gold chain, a new name (Zaphnathpaaneah, 41:45, whose precise Egyptian etymology 

remains debated among scholars), and an Egyptian wife. 

From the Lowest Position to the Highest, Without an Intervening Middle 

The narrative structure is worth noting: Joseph moves directly from prisoner to prime minister, without an 

intervening period of gradual, ordinary advancement. This total, rapid reversal — following years of 

unexplained waiting — is a pattern many readers find theologically resonant with the larger biblical 

movement from humiliation to exaltation discussed further in Chapter 9. 

💡 Did You Know? 

The position Joseph receives — administrative authority over all of Egypt second only to Pharaoh himself — 
corresponds to a real, attested position in ancient Egyptian administration sometimes rendered 'vizier,' and 
various scholars have proposed possible historical correlations between Joseph's account and specific 
periods of Egyptian history (including the Hyksos period, when Semitic peoples held significant influence in 
Egypt), though no definitive, universally accepted historical identification of Joseph within the Egyptian 
historical record currently exists. 

📖 Further Reading: Genesis 40:1-23; Genesis 41:1-45; Psalm 105:17-22. 

Reflection Questions 
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1. How does the two-year delay after Joseph's request to be remembered shape your understanding of 
unanswered timing in your own life? 

2. What does the rapid, total nature of Joseph's reversal — from dungeon to throne, without an 
intervening middle — suggest about the nature of God's timing? 
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Chapter 5 — Bread for the World: Joseph's Provision in Famine 

"And the famine was over all the face of the earth: and Joseph opened all the storehouses, 
and sold unto the Egyptians; and the famine waxed sore in the land of Egypt. And all countries 
came into Egypt to Joseph for to buy corn; because of the land of Egypt." — Genesis 41:56-57 

A Universal Reach 

The famine and Joseph's provision are described in language of comprehensive scope: 'all the face of the 

earth,' 'all countries came into Egypt.' While ancient Near Eastern narrative convention often used such 

totalizing language rhetorically rather than in a strictly literal, planet-wide sense (referring to the known 

world relevant to the narrative's own geographic and cultural horizon), the text's emphasis on Joseph's 

provision reaching beyond Egypt's own borders to surrounding nations is a deliberate and repeated feature 

of the narrative (compare 41:57; 42:5-6). 

A Plan Requiring Foresight and Discipline 

Joseph's administrative plan (41:33-36, 46-49) required storing surplus grain for seven years before a famine 

most Egyptians would not yet have believed was coming — a program requiring sustained discipline and 

long-term thinking that the narrative attributes directly to the interpretation and plan Joseph received and 

proposed, rather than to ordinary administrative foresight alone. 

Even His Own Family Depends on Him 

The famine eventually reaches Canaan as well, forcing Jacob to send his sons — the very brothers who had 

sold Joseph into slavery roughly two decades earlier — to Egypt to buy grain (42:1-5), setting up the 

recognition and reconciliation narrative examined in Chapter 8. The brothers who once disposed of Joseph 

now find their survival, and their family's survival, entirely dependent on the very brother they had wronged. 

💡 Did You Know? 

Egypt's relative agricultural stability, owing to the Nile's predictable annual flooding (in most years), made 
it a plausible and historically consistent place of refuge for surrounding peoples during regional famines — 
a pattern attested elsewhere in the biblical narrative itself (compare Abraham's earlier journey to Egypt 
during famine, Genesis 12:10) and broadly consistent with Egypt's known role as a regional breadbasket in 
various periods of ancient Near Eastern history. 

📖 Further Reading: Genesis 41:46-57; Genesis 42:1-5; Genesis 12:10 (an earlier instance of famine driving migration 
to Egypt). 

Reflection Questions 

1. How does the detail of Joseph's own family eventually depending on his provision deepen the 
narrative's sense of reversal and irony? 
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2. What does Joseph's long-term, disciplined administrative planning suggest about the practical 
outworking of the gifts God had given him? 
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Chapter 6 — Recognition and Reconciliation: The Long Road Back 

"And Joseph said unto his brethren, Come near to me, I pray you. And they came near. And he 
said, I am Joseph your brother, whom ye sold into Egypt. Now therefore be not grieved, nor 
angry with yourselves, that ye sold me hither: for God did send you sent me before you." — 

Genesis 45:4-5 

Testing Before Revealing 

Joseph does not reveal his identity to his brothers immediately upon their arrival in Egypt (42:7-8), instead 

subjecting them to a series of tests across two separate journeys — accusing them of spying, demanding 

they bring their youngest brother Benjamin, imprisoning Simeon as surety, planting a silver cup in 

Benjamin's sack to create an apparent crisis (44:1-13). These tests are not explained by the narrator with a 

stated rationale, though many readers understand them as Joseph testing whether his brothers had 

genuinely changed — particularly whether they would abandon Benjamin (Rachel's other son, and now 

Jacob's new favorite) as they had once abandoned Joseph himself. 

Judah's Transformation 

The turning point comes through Judah's extended, self-sacrificial plea (44:18-34), offering himself as a 

substitute slave in Benjamin's place rather than returning to their father without him — a dramatic 

transformation from the Judah who had proposed selling Joseph for profit (37:26-27) decades earlier. This 

character arc, spanning from Genesis 37 through Genesis 44, represents one of the most complete instances 

of demonstrated moral transformation in the entire patriarchal narrative. 

A Revelation Framed Theologically, Not Merely Emotionally 

When Joseph finally reveals himself, his own framing is remarkable: rather than dwelling on the brothers' 

guilt, he immediately reframes the entire sequence of events theologically — 'God did send me before you 

to preserve life' (45:5) — a summary statement developed further and stated even more directly in Genesis 

50:20, examined in the next chapter. 

💡 Did You Know? 

Joseph's weeping is recorded repeatedly and with unusual emotional detail throughout these chapters — 
he weeps privately after seeing Benjamin (43:30), and weeps so loudly upon revealing himself that 'the 
Egyptians and the house of Pharaoh heard' (45:2) — a level of recorded emotional expression notably more 
extensive than for almost any other patriarchal figure in Genesis. 

📖 Further Reading: Genesis 42:1-38; Genesis 44:1-34; Genesis 45:1-15. 

Reflection Questions 

1. Why might Joseph have chosen to test his brothers extensively rather than revealing himself 
immediately upon their arrival? 
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2. How does Judah's transformation from Genesis 37 to Genesis 44 shape your understanding of the 
possibility of genuine change? 
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Chapter 7 — "Ye Thought Evil Against Me": Genesis 50:20 and 
Providence 

"And Joseph said unto them, Fear not: for am I in the place of God? But as for you, ye thought 
evil against me; but God meant it unto good, to bring to pass, as it is this day, to save much 
people alive." — Genesis 50:19-20 

A Second, Final Statement 

This statement, occurring after Jacob's death when the brothers again fear Joseph might finally take revenge 

(50:15), functions as the narrative's climactic theological summary — a more developed restatement of 

what Joseph had already said in 45:5-8, now serving as Genesis's own concluding word on the meaning of 

the entire, decades-long ordeal. 

Two Genuine Agents, One Outcome 

The verse's structure is theologically precise: 'ye thought evil against me' — a real, genuine, culpable human 

intention, never excused or minimized anywhere in the narrative — 'but God meant it unto good' — a real, 

genuine divine intention operating through, not around or despite, the same historical events. Genesis does 

not resolve this into either pure human determinism (denying the brothers' real guilt) or pure divine 

manipulation (denying the brothers' real moral agency); both intentions are affirmed as operating 

simultaneously within the identical sequence of events. 

A Stated Purpose: "To Save Much People Alive" 

Joseph explicitly identifies the purpose behind God's providential use of the brothers' sin: preservation of 

life during famine, extending not only to Joseph's own family but, as Chapter 5 established, to Egypt and 'all 

countries.' The suffering inflicted on one person becomes, through God's governance of events, the means 

of saving many. 

💡 Did You Know? 

The Hebrew verb translated 'meant' in 'God meant it unto good' (ב שַּ  chashav) is the same verb translated ,חָׁ
'thought' in 'ye thought evil against me' — meaning the Hebrew text uses identical vocabulary for both the 
brothers' scheming and God's purposing, a wordplay largely lost in English translation but reinforcing the 
verse's central theological point: the same word describes both human intention and divine intention 
operating over the same events, without either being reduced to the other. 

📖 Further Reading: Genesis 45:4-8; Genesis 50:15-21; Romans 8:28 (a related New Testament statement of 
providence). 

Reflection Questions 

1. How does the wordplay between 'thought' and 'meant' (the same Hebrew verb) deepen your 
understanding of how human and divine intention relate in this verse? 



Joseph and the Gospel — The Beloved Son, Rejected and Exalted 

Page 19 of 30 

2. Where in your own life might you be able to identify both a genuine human wrong and God's 
genuine, purposeful use of it, without either canceling the other? 
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Chapter 8 — Typology: How the New Testament Reads Joseph, and 
How It Does Not 

A Story the New Testament Discusses — But Does Not Call a Type 

This chapter requires unusual directness, because the pattern is different here than in several other studies 

in this series. Genesis 3:15's serpent, the bronze serpent of Numbers 21, Melchizedek, and Adam are each 

explicitly identified in the New Testament as types, shadows, or figures anticipating Christ, using specific 

technical vocabulary (typos, skia) the New Testament writers apply directly. Joseph receives no such explicit 

designation anywhere in the New Testament. No verse states 'Joseph was a type of Christ' or draws an 

explicit, formal comparison between them. 

Stephen's Speech: The Closest New Testament Treatment 

The nearest the New Testament comes to sustained reflection on Joseph's story is Stephen's speech in Acts 

7:9-14, recounted as part of a broader survey of Israel's history before the Sanhedrin. Stephen recounts, 

without additional typological commentary, the patriarchs' jealousy and sale of Joseph into Egypt, God's 

presence with him there, and his eventual position enabling him to provide for and be reconciled with his 

family. Stephen's purpose in this speech is primarily to establish a pattern of Israel's historical resistance to 

God's chosen deliverers (a pattern he applies, in the speech's climax, directly to his own audience's rejection 

of Jesus, Acts 7:51-53) — but he does not explicitly draw a point-by-point typological comparison between 

Joseph and Christ in the way Hebrews explicitly compares Melchizedek and Christ. 

An Ancient and Widespread, Though Not Explicitly Biblical, Christian Tradition 

From the earliest centuries of the church onward, Christian interpreters — including figures such as Justin 

Martyr, Irenaeus, and many after them — have read Joseph's story as a rich, deliberate foreshadowing of 

Christ: the beloved son sent by his father, rejected by his own, sold for silver, falsely accused, seemingly 

abandoned yet exalted, and becoming, through his suffering, the means of saving the very people who 

wronged him, including ultimately the Gentile nations beyond his own family. This reading has real, 

substantial merit as a coherent pattern within the text itself, consistently and widely recognized across 

nearly the entire history of Christian interpretation — but it should be presented honestly as a longstanding 

interpretive tradition built from the pattern of the narrative, not as an explicit claim the New Testament 

itself makes about Joseph the way it does about several other Old Testament figures and events. 

Old Testament Figure/Event 
Explicit New Testament "Type" 
Language? 

Key Reference 

Adam Yes — explicitly called a 'figure of 
him that was to come' 

Romans 5:14 
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Old Testament Figure/Event 
Explicit New Testament "Type" 
Language? 

Key Reference 

The bronze serpent Yes — Jesus explicitly applies the 
pattern to himself 

John 3:14 

Melchizedek Yes — extensively developed as a 
direct typological argument 

Hebrews 7:1-17 

The tabernacle/wilderness 
generation 

Yes — explicitly called 'types' 
(typoi) 

1 Corinthians 10:6, 11; Hebrews 8:5 

Joseph No explicit 'type' designation 
anywhere in the New Testament 

Acts 7:9-14 (narrated, not 
typologically labeled) 

 

Why This Distinction Matters, and Why the Pattern Remains Valuable 

Being honest about this distinction does not diminish the value of reading Joseph's story alongside the 

gospel; it simply means this particular reading should be held with a different, more modest kind of 

confidence than readings the New Testament explicitly states. A pattern's absence from explicit New 

Testament citation does not make the pattern illegitimate or unworthy of reflection — many faithful, 

historically widespread Christian readings operate at exactly this level of thoughtful, pattern-based 

reflection rather than direct citation — but responsible teaching should tell an audience clearly which 

category a given connection falls into, rather than presenting every resonant parallel with identical, 

maximum certainty. 

💡 Did You Know? 

Some conservative and evangelical scholars remain cautious even about applying the term 'type' loosely to 
Joseph precisely for this reason, preferring language such as 'illustration,' 'analogy,' or 'pattern' to describe 
the Joseph-Christ parallel, reserving the more technical term 'type' for instances the New Testament itself 
explicitly designates as such — a distinction in scholarly vocabulary worth being aware of even though it 
does not affect the devotional value many find in the comparison. 

📖 Further Reading: Acts 7:9-16; Romans 5:12-14; Hebrews 7:1-17; 1 Corinthians 10:1-11. 

Reflection Questions 

1. How does knowing that Joseph is never explicitly called a 'type' of Christ in the New Testament 
change the way you might present this comparison to others? 

2. Does distinguishing between explicit biblical typology and a longstanding, valuable interpretive 
tradition change how meaningful you find the Joseph-Christ parallel personally? 
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Chapter 9 — Common Questions and Interpretive Caution 

Given the care this study has taken with the typological question, this chapter draws together several 

related questions worth addressing directly. 

"If Joseph isn't explicitly called a type of Christ, is the comparison illegitimate?" 

No — but it operates at a different level of certainty than explicitly stated typology. As Chapter 8 discussed, 

the comparison represents a longstanding, coherent, widely held interpretive tradition rooted in genuine, 

extensive narrative parallels, rather than a direct scriptural claim. Both categories — explicit biblical 

typology and thoughtful, pattern-based Christian reading of Old Testament narrative — have their place in 

faithful biblical interpretation, provided they are correctly identified and not conflated. 

"Which specific parallels are strongest, and which are more strained?" 

Among the more compelling and frequently noted parallels: the beloved son sent by his father to his 

brothers (Genesis 37:13-14); rejection and betrayal by his own people (Genesis 37:18-28); being sold for a 

set price (twenty pieces of silver, Genesis 37:28, sometimes compared, though inexactly, to the thirty pieces 

of silver in Matthew 26:15); false accusation and suffering despite innocence (Genesis 39:11-20); exaltation 

to the highest position short of the throne itself, following suffering (Genesis 41:39-41); and becoming the 

means of salvation and provision for the very people who wronged him, ultimately including people beyond 

his own family (Genesis 41:56-57; 45:1-15; 50:20). Some popularly cited parallels are considerably weaker 

or more strained — for instance, some devotional literature has proposed detailed correspondences 

between minor narrative details (specific ages, specific numbers) that require considerably more 

interpretive stretching and should be held, at most, as curiosities rather than load-bearing elements of the 

comparison. 

"Does reading Joseph this way risk missing what the story meant to its original 
audience?" 

This is a fair caution. Genesis 37-50 functions, in its own immediate context, primarily to explain how the 

covenant family came to reside in Egypt (setting up the Exodus narrative), to develop Judah's line specifically 

(anticipating his later prominence, Genesis 49:8-12), and to demonstrate God's providential faithfulness to 

the patriarchal promises despite serious family dysfunction. A responsible reading holds the story's original, 

historical purpose and its later, Christological resonance together, rather than allowing the second to eclipse 

or replace the first. 

💡 Did You Know? 

This consistent method of distinguishing explicit New Testament citation from well-supported thematic 
pattern, applied throughout this entire study series, is especially important in this particular study, since the 
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Joseph-Christ comparison is one of the most popular and widely taught typological readings in Christian 
devotional literature — precisely the kind of widely repeated tradition that benefits most from being 
anchored honestly in what the text does and does not explicitly claim. 

📖 Further Reading: Genesis 37:1-50:26 (the full narrative); Acts 7:9-16; Matthew 26:14-16. 

Reflection Questions 

1. Which specific parallel between Joseph and Christ do you find most compelling, and which do you 
consider more speculative? 

2. How does holding the story's original historical purpose alongside its later Christological resonance 
change the way you might teach or discuss it? 
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Chapter 10 — Practical Applications for the Christian Life 

Joseph's story, read on its own terms and alongside its longstanding Christian interpretive tradition, carries 

direct implications for how believers understand suffering, integrity, and forgiveness. 

1. God's Presence Does Not Always Look Like Visible Success 

The repeated refrain 'the LORD was with Joseph' occurs precisely during periods that looked, from any 

external vantage point, like continued decline — slavery, false accusation, imprisonment. Believers walking 

through seasons where circumstances suggest divine absence can find in Joseph's story a reminder that 

God's presence is not measured by immediately visible outcomes. 

2. Integrity Does Not Guarantee Immediate Vindication 

Joseph's faithful refusal of temptation in Potiphar's house led directly to further suffering, not immediate 

reward. This offers a sober but important corrective to any expectation that faithfulness should produce 

quick, visible vindication; Joseph's own story required years, not days, before his integrity's connection to 

his eventual position became apparent. 

3. Forgiveness Can Coexist With Real Acknowledgment of Wrong 

Genesis 50:20 models a form of forgiveness that does not minimize or excuse the brothers' genuine 

wrongdoing ('ye thought evil against me') while still finding a way toward reconciliation grounded in a larger, 

providential perspective. This offers believers a pattern for forgiveness that neither denies real harm nor 

remains permanently defined by it. 

4. Suffering Can Become the Means of Saving Others 

Joseph's extended ordeal directly enabled the preservation of many lives during famine — including, 

remarkably, the very family that had wronged him. Believers processing their own past suffering can find 

encouragement in the pattern, without presuming to know in advance exactly how their own difficult 

experiences might be used for others' good. 

5. A Family's Brokenness Does Not Have the Final Word 

The extended, complicated, multi-generational dysfunction running through Jacob's family — favoritism, 

deception, betrayal, and jealousy — does not prevent God's redemptive purposes from working through 

and eventually transforming that same family. Believers from difficult or fractured family backgrounds can 

find real hope in a narrative that takes family brokenness with full seriousness while still tracing God's 

patient, redemptive work through it. 
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💡 Did You Know? 

Joseph's own words at his death (Genesis 50:24-25) — instructing his brothers to carry his bones out of 
Egypt when God eventually brought Israel to the promised land — display continued confidence in God's 
covenant promises extending far beyond his own lifetime; this instruction is later fulfilled, centuries 
afterward, in Exodus 13:19 and finally Joshua 24:32, one of the longest-delayed fulfillments of a personal 
request recorded anywhere in Scripture. 

Reflection Questions 

1. Which of these five applications feels most relevant to a season of suffering, waiting, or family 
difficulty you are currently navigating? 

2. How might Genesis 50:20's model of forgiveness — full acknowledgment of wrong alongside a larger 
providential perspective — apply to a specific relationship in your own life? 
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Appendix: Joseph and Judah — Two Sons, Two Futures 

It is worth noting, in closing, a detail this study has touched on but not developed at length: the narrative's 

careful attention to both Joseph and Judah as two distinct threads running through the rest of Israel's 

history. Joseph receives the position of highest earthly authority and the material blessing of the birthright 

typically reserved for a firstborn son (compare 1 Chronicles 5:1-2, which states directly that Reuben's 

birthright was given to the sons of Joseph because Reuben 'defiled his father's bed'). Judah, despite his 

earlier moral failures (Genesis 37:26-27; 38:1-30), receives Jacob's climactic blessing naming him as the one 

from whom kingship would descend: 'the sceptre shall not depart from Judah...until Shiloh come' (Genesis 

49:10). 

This means Genesis itself, in Jacob's final blessings over his twelve sons (Genesis 49), already distinguishes 

between Joseph's role (fruitful, blessed, provision-bringing, Genesis 49:22-26) and Judah's role (the line of 

kingship, Genesis 49:8-12) — two separate strands that the rest of the Old Testament will develop further, 

with David and eventually the Messiah descending from Judah's line, not Joseph's. This detail matters for 

keeping the Joseph-Christ comparison appropriately bounded: Joseph's story illustrates a pattern of 

suffering, exaltation, and salvation, but the New Testament's own genealogies (Matthew 1:1-16; Luke 3:23-

38) trace Jesus's ancestry through Judah, not through Joseph the patriarch — a reminder that the typological 

pattern and the literal genealogical line are two different kinds of connection, and should not be conflated. 

💡 Did You Know? 

Jesus's earthly, legal father was named Joseph (Matthew 1:16, 18-25) — a coincidence of naming that has 
occasionally caused confusion in casual discussion between 'Joseph the patriarch' of Genesis and 'Joseph 
the husband of Mary' in the Gospels, two entirely distinct figures separated by well over a thousand years, 
connected only by a shared name and, in different ways, a shared role as a protector who receives divine 
guidance through dreams (compare Genesis 37:5-11 and Matthew 1:20; 2:13, 19-20). 
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A Closing Reflection: A Pattern Worth Holding Carefully 

Joseph's story does not announce itself as prophecy. No angel tells Jacob his favored son is a shadow of 

things to come; no narrator pauses to explain that the pit, the coat, the false accusation, or the famine are 

anything more than the actual, painful events of one family's history. That restraint is part of what makes 

the story trustworthy on its own terms — it was never told primarily to point beyond itself. 

And yet the shape is there, plainly, for anyone who reads the whole account: a beloved son sent to his own, 

rejected and handed over for silver, seemingly lost, exalted through a path no one engineered, and 

becoming, through exactly the suffering his brothers caused, the means by which those same brothers — 

and many others besides — are kept alive. Christians have seen that shape for as long as there have been 

Christians to read it, without needing the New Testament to tell them, in so many words, to see it. 

That is precisely why this study has tried to hold the pattern with two hands at once: naming it clearly, 

because it is real and worth naming, and naming its limits clearly, because Scripture itself did not choose to 

call it what later readers have called it. Both kinds of honesty belong to the same discipline — reading 

Joseph's story as history first, and only then, carefully, as a rehearsal for something greater still to come. 

📖 Further Reading: Genesis 50:20; Acts 7:9-14; Romans 8:28. 
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Summary of Key Points 

• Jacob's open favoritism toward Joseph, symbolized by a distinctive garment, combined with Joseph's 
own prophetic dreams, directly produced his brothers' hatred and set the entire narrative in motion. 

• The brothers stripped Joseph of his coat, cast him into a pit, and ultimately sold him into slavery for 
twenty pieces of silver — a price consistent with the later Levitical valuation of a young male slave. 

• Genesis repeats the refrain 'the LORD was with Joseph' four times across chapter 39, framing his 
integrity in Potiphar's house and his subsequent unjust imprisonment as occurring within, not apart 
from, continued divine presence. 

• After a two-year unexplained delay, Joseph moved directly and rapidly from prisoner to the second-
highest position in Egypt, following his correct interpretation of Pharaoh's dreams and his proposed 
famine-management plan. 

• Joseph's administrative provision extended beyond Egypt to surrounding nations during a severe 
famine, eventually including his own family, whose survival came to depend entirely on the brother 
they had once sold into slavery. 

• Judah's transformation from proposing Joseph's sale (Genesis 37) to offering himself as a substitute 
for Benjamin (Genesis 44) represents one of the most complete character arcs in the patriarchal 
narratives, preceding Joseph's eventual self-revelation to his brothers. 

• Genesis 50:20 provides the narrative's climactic theological summary: 'ye thought evil against me; but 
God meant it unto good' — affirming both genuine human culpability and genuine divine purpose 
operating within the same historical events. 

• Unlike Melchizedek, the bronze serpent, or Adam, Joseph is never explicitly designated a 'type' of 
Christ anywhere in the New Testament; Acts 7:9-16 narrates his story without applying explicit 
typological vocabulary, making the widespread Christian tradition of reading Joseph typologically a 
longstanding, valuable, but not explicitly biblical interpretive practice. 

• Practically, this study grounds confidence that God's presence does not require visible success, that 
integrity does not guarantee immediate vindication, that forgiveness can coexist with full 
acknowledgment of wrong, that suffering can become the means of saving others, and that family 
brokenness does not have the final word over God's redemptive purposes. 
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Further Reading by Theme 

On the Full Joseph Narrative 

Genesis 37:1-36; Genesis 39:1-41:57; Genesis 42:1-45:28; Genesis 50:15-26 (best read across several sittings 

given its length). 

On Providence and the Purposes of God 

Genesis 45:4-8; Genesis 50:19-21; Romans 8:28-30; Psalm 105:16-22. 

On Stephen's Speech and Joseph's Historical Legacy 

Acts 7:1-53; Hebrews 11:22 (Joseph's own faith regarding the exodus, mentioned in the 'hall of faith'). 

On Explicit Biblical Typology, for Comparison 

Romans 5:12-21; 1 Corinthians 10:1-11; Hebrews 7:1-17; Hebrews 8:1-6. 

On Forgiveness and Family Reconciliation 

Genesis 33:1-11 (Jacob and Esau's earlier reconciliation); Matthew 18:21-35; Ephesians 4:31-32. 
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