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AN IN-DEPTH BIBLE STUDY

JACOB'S LADDER

The Gateway Between Heaven and Earth, and the Son of Man Who Is It

Genesis 28 - John 1 - Hebrews 1 - Colossians 1

A journey through history, biblical languages, and the God who comes down

Page 1 of 28



Jacob's Ladder — The Gateway Between Heaven and Earth

Table of Contents

TADIE OF CONTENTS ittt sttt ettt e b bt e s bt e bt e e s a b e e s bt e e sabeesabeeeabeeesabeeebeeesnteesneeesareean 2
Introduction: "I Did NOt KNOW " .....o.niiie ettt ettt sttt e e sbeesanesane e 4
[ (oY VY (o U LY T I Y U T L USSR 4
Chapter 1 — Jacob the Fugitive: The Context of GENESIS 28 .......cuuviiiiciiiieicieee e 5
What JACOD HAd DONE ..ottt ettt ettt e sa e st e e s ab e s bt e e bee e s bt e ebeeesabeesbeeesaneenans 5
A MAN WIEN NOTNING ..eeee ittt e e e e et e e e s bt e e e e sbteeessbaeeessnsteeeseseaeesssnneesannes 5
The Man HEaVeN OPENEU OVET .....cccuieeeieiieee ettt eette e e e ettt e e e e itte e e e etaeeeeetteeeeesteeesebaaeeessaeeesanstaeessnssaeeesanes 5
Chapter 2 — Sullam: A Gateway, Not @ Stepladder ..........coiiii i e 7
F VA e T e U E=Te [ ] LY ] ool ISR PPPRPRNE 7
The ROOt and [tS IMPIICALIONS . ..vviiiiiiiee et e e et e e e st e e e e ebaeeessbteeeesnstaeessnsrneesannes 7
Why the Translation IMATEEIS .......iciiiie it e e e e et e e e e bee e e s ebee e s e sbaeeeesnseeeeennreeas 7
Chapter 3 — God Descends: The Direction of the ViSioNn..........cocciiiiiiiiiii e 9
Angels Ascending and DESCENTING ......cceiiuiiiiieiiii ettt et e e et e e e et e e e e eett e e e e etaeeeesbaeeeeessaeeeeanraeeesnes 9
The LORD Stands ADOVE [T .....ceiuiiiiiieiiie ettt ettt ettt ettt ettt et ettt e st e s bt e e s ab e e sabae e sabeesbaeesnreesbeeesaneenn 9
A One-Directional Movement, URIMately.......ccueii it e et e e e 9
Chapter 4 — Bethel: The Stone and the Naming of the Place .........coovcviiiieiiiii e 10
FEAM AN WONGET ...ttt h e sttt et b e bt e s b et e he e e s et et e e be e sbeesaeesateeabeeneenee 10
The Stone BECOMES @ PIllAr ..ottt sttt et sb e b st eeeas 10
ATNGME THAT STICKS ..ttt sttt et e b e e st e st st e n e b e sbeesbeesaeeeareen 10
Chapter 5 — The Covenant Promise at Bethel.........ooiiiiiiiiciiic e e 11
A Direct Continuation of the Abrahamic COVENANT .........cocuiiiiiiiiiie e 11
A Promise Of Presence, NOTt JUST LANG ....ccoceeeeeeeeeeeeeeeeee ettt et e 11
Grace Preceding ODEAIENCE .....ccocviiei it e e e et e e et e e e e abae e e s sabaeeeesnbaeeeennbaeas 11
Chapter 6 — John 1:51: Jesus and Nathan@el ......c..eeeiiiiiii i e e e e saaee e 13
The Setting Of the EXCRANGE .......vvii ettt e e e et e e et e e e e e asaeeeeentaeeeeansaeeaean 13
A Direct ECho Of GENESIS 28..... ittt sttt sttt e st e s b e sbeesane e 13
The KEY SUBDSTIULION. .. .uiiiiiei e e e e e e et e e e e e e e st a e e e eeeese s sntaaaeeeeeeesasstranneaeeeanans 13
Chapter 7 — Jesus as the Gateway: Reading John 1:51 Theologically.....ccccccveeeiiiiiiiiiiiieeecieee e 15
Not Merely USiNg @an HTUSTIAtioN .....coccuiiiiiiiiiee ettt e et e e s e e e e aae e e e s abee e e enbaeeeesnsaeas 15
Consistent With JONN'S Larger PUIMPOSE .....ccuviie ettt ettt ettt e et e e e te e e e e etae e e eeabae e e eentaeeeennaeas 15
Chapter 8 — Grace Before Readiness: A Pattern Across SCrptUre ......ccuiiecciiieeiciiee e 17
The Movement This StUAy Has TraCed ........ueeiicuiiieiiiiiei ettt et e e e e e e e saaa e e e e eaaaeeeesaaaeeeeas 17
A Consistent BiblICal PAttern ...c..coiiiiiiiieiieee ettt 17

Page 2 of 28



Jacob's Ladder — The Gateway Between Heaven and Earth

Why Jacob's Story Fits This Pattern SO Well........coueiiiiiiiie et e 17
Chapter 9 — Common Questions and Interpretive Caution .........ccueeeeciiiieeiiiie e 18
"How certain is the meaning of sullam, given that it appears only once?" .......cccovveiiiieeiiiee e, 18
"Does John 1:51 explicitly say Jesus IS the ladder, or is this an inference?".........ccccoeoeeeiriee e, 18
“Is it legitimate to build a whole study on a single, rare word and one Gospel allusion?"....................... 18
Chapter 10 — Practical Applications for the Christian Life ..........cccueieiiiiiicieecce e 20
1. God Meets People Where They ACTUAIY Are ...ttt e s e e e s 20
2. Access to God Is Found in a Person, Not @ LOCatioN..........eeeeiiiiiiiiiiiiiee et 20
3. Ordinary, Difficult Circumstances Can Become Sacred Ground.........cccceeeeecuviiieeeeeeeecciiiiieeee e eeecevveeeen 20
4. Covenant Promises Do Not Depend on Perfect CharaCter.........coveeeecieieeecieie e 20
o o (=T V=T oI =T 0 b= YL R oY= o N 20
Chapter 11 — Echoes Elsewhere: Heaven and Earth Meeting Throughout Scripture......ccccccevevviieeeiiiiennn. 22
The Tabernacle and TEMPIE ..o i e et e e et e e st a e e e e sabaeeeesssaeeeeansseeeesnsaeaaeas 22
|2 S YA Y (o] o - T A =T 0] o] LSRR 22
Revelation 21: The Descent of the New Jerusalem .........c.coiiiiiriiiiiiiieeeeee e 22
Chapter 12 — Reading This Connection Well: A Note on Method ..........ccoeeiviiiiiiiiieiiiiec e 24
What IS EXPIICTEIY ST ..vveiiiiiiee et e et e e e st e e e eate e e e eateeeessreaeesnnes 24
What Is a Well-Supported Interpretive CoONCIUSION......cccuuiii ittt e s e e 24
What ReEmMains MOre SPECUIGTIVE ......ooiiiiiie et et e e et e e e et ae e e e ette e e e eaaeeeesnreeaeennes 24
A Closing Reflection: The God Wh0o COMES DOWN .....ceeeuviiieiiiiieeeciiee e et e eeite e e e areeeeeareeeeesabaeeeeensaeeeeenneeas 25
SUMMATY OF KEY POINES ... uiiiiiiiiie e e e e e e s e e e e s bt e e e e s abeeeeansbaeeessbaeeeassaeeeasranas 26
FUrther REadiNg DY THEME ...vvii e et e et e e e s bte e e e ebte e e e ebteeeessteeeesnsraaeesnnes 27
On Jacob's Story and the Vision @t BEThEl.........oouiiiiiiiee et e 27
ONn the ABrahamic COVENANT ....coiuiiiiiiie ettt b ettt e et e e s b e e s bt e sae e st e eabeebeenbeenns 27
On John 1:51 and Jesus as the Point of ACCESS 10 GOU.......couiriiiiiiiiiiiiieee e 27
On Grace Preceding HUMan REATINESS .....cccviiiiiiiiiee ettt ettt e et e e et e e e e sabae e e s sabae e e snbaeeeenraeas 27
ON the SON OF IMaN Tl ...ttt s s s sr e b e e e 27
Bibliography and Recommended REEIENCES ........coocuiiiiieiiiie ettt e et e et e e e erre e e e eraeeeeeanes 28
COMMENTANIES ON GENESIS .. eeeieiiteee ettt ettt e et e e st e e e s e e s s ear e e e s s sre e e e e mreeeesenreeeesanreeeeeannenes 28
On Ancient Near Eastern BaCkgrOUNd .........ccuuiiiiiiiiii ittt et e e et e e e ebae e e s eabae e e e earaeas 28
Commentaries on the GOSPEl OF JONN ....eii i e e 28
On Biblical Theology and Typological REAAING .......ceeeeeiiiiiiiiieeee e e 28
Dictionaries and Original-LanguUage TOOIS .........uuiiiiiii it errre e e e e e e e sanrar e e e e e e e esannraeaeaeas 28

Page 3 of 28



Jacob's Ladder — The Gateway Between Heaven and Earth

Introduction: "I Did Not Know It"

Jacob did not set out to find the holiest place on earth. He lay down to sleep in an ordinary stretch of
wilderness, exhausted and alone, with a stone for a pillow, and woke to say: 'Surely the LORD is in this place;
and | knew it not' (Genesis 28:16). That confession — | did not know it — is where this study begins, because
it names something important about how God chose to meet Jacob: not in response to Jacob's search,
preparation, or worthiness, but as an unearned, unexpected disclosure to a man in the middle of running

from the consequences of his own deception.

This study traces the vision Jacob received that night — a structure reaching from earth to heaven, with the
angels of God ascending and descending upon it, and the LORD standing above it — through its unusual
Hebrew vocabulary, its place within Jacob's own story, and its striking reappearance in the words of Jesus
himself in John 1:51, where Jesus tells Nathanael that he will see 'heaven open, and the angels of God
ascending and descending upon the Son of man.'

As with the other studies in this series, careful attention is given throughout to distinguishing what the
biblical text states explicitly from what represents a well-supported, carefully reasoned interpretive

conclusion.

@ Did You Know?

The place Jacob named Bethel (Genesis 28:19) — Hebrew 78 N3, Beit-El, 'house of God' — was earlier called
Luz, and the text explicitly notes this change of name, a common ancient Near Eastern practice of marking
a location's transformed significance following a significant divine encounter (compare Jacob's later
renaming of Peniel in Genesis 32:30, after wrestling with God).

How to Use This Study

Each chapter includes: (1) the central biblical text; (2) historical and linguistic context; (3) explanations of
Hebrew and Greek terms; (4) cross references; (5) 'Did You Know?' boxes with historical background; (6)
suggestions for maps, diagrams, or illustrations for those teaching this material in a classroom or small
group; and (7) questions for personal or group reflection. At the end, you will find a consolidated summary
of the main points, a list of further reading organized by theme, and a recommended bibliography for deeper
study.

Suggested lllustration

Opening page with a simple side-by-side visual: Genesis 28's structure reaching from earth to heaven with
angels ascending and descending, alongside John 1:51's vision of the same activity centered on the Son of
Man — useful for orienting readers to the parallel this study will trace before beginning.
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Chapter 1 — Jacob the Fugitive: The Context of Genesis 28

"And Esau hated Jacob because of the blessing wherewith his father blessed him: and Esau
said in his heart, The days of mourning for my father are at hand; then will | slay my brother
Jacob... Now therefore, my son, obey my voice; and arise, flee thou to Laban my brother to
Haran." — Genesis 27:41-43

What Jacob Had Done

Genesis 27 records, in uncomfortable detail, how Jacob, at his mother Rebekah's instruction, deceived his
aging, blind father Isaac into giving him the blessing intended for his older twin brother Esau — a blessing
that, in the ancient Near Eastern world, carried real legal and social weight regarding inheritance and family
leadership. The deception involved disguise, false claims about his identity, and a direct lie to his father's
face (Genesis 27:19, 24). When Esau discovers the deception, his grief turns to murderous rage (Genesis

27:41), and Jacob is sent fleeing for his life.

A Man With Nothing

Genesis 28:10-11 describes Jacob's situation with spare, almost stark language: he departs from Beersheba,
travels toward Haran, and when the sun sets, stops at 'a certain place' and takes 'of the stones of that place’
to use as a pillow. There is no mention of provisions, companions, an altar, or any religious preparation. This
is not a man on a pilgrimage or a spiritual retreat; this is a fugitive, alone, using whatever the ground offers

him for comfort.

@ Did You Know?

The distance between Beersheba and Haran, Jacob's likely route, was several hundred miles — a journey
that, on foot, would have taken weeks. Genesis 28:10-11 captures Jacob only at its outset, on what was
likely just the first or second night of a long, dangerous, and uncertain journey into exile, undertaken
because of his own actions.

The Man Heaven Opened Over

This context matters enormously for how the vision that follows should be read. God's dramatic self-
disclosure in Genesis 28:12-15 comes not to a man seeking God, not to a man who has offered sacrifice or
shown himself worthy through devotion, but to a guilty man running from the consequences of deceiving

his own father — a detail the rest of this study will return to repeatedly.

[0 Further Reading: Genesis 27:1-45 (the full account of the deception and its aftermath); Genesis 28:1-9 (Isaac's
blessing and instruction to Jacob before he departs).

Reflection Questions
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1. How does knowing the full weight of what Jacob had just done change the way you read the vision
that follows?

2. What does it mean to you that this dramatic encounter with God came without any recorded
preparation, worthiness, or spiritual seeking on Jacob's part?

Page 6 of 28



Jacob's Ladder — The Gateway Between Heaven and Earth

Chapter 2 — Sullam: A Gateway, Not a Stepladder

"And he dreamed, and behold a ladder set up on the earth, and the top of it reached to
heaven: and behold the angels of God ascending and descending on it." — Genesis 28:12

A Word Used Only Once

The Hebrew word translated 'ladder' in most English versions is 070 (sullam). This word occurs exactly once
in the entire Hebrew Bible — precisely here, in Genesis 28:12. Its rarity means translators and lexicographers
must work primarily from its root and from comparative evidence in related ancient Near Eastern languages,

rather than from other biblical usages, to determine its precise meaning.

The Root and Its Implications

Sullam is generally understood to derive from a root related to 770 (salal), meaning 'to raise up,' 'to build
up,' or 'to cast up' (as in building a siege ramp or highway — compare Isaiah 57:14 and Isaiah 62:10, which
use related vocabulary for a raised, prepared way). This root sense — a raised, constructed path or ramp
connecting two levels — has led many scholars to propose that Jacob's sullam is better pictured not as a

simple household ladder with rungs, but as something closer to a staircase, ramp, or structured stairway.

@ Did You Know?

Some scholars have proposed a linguistic and conceptual connection between sullam and the Akkadian word
simmiltu, used in Mesopotamian texts to describe the staged, staircase-like structures (ziggurats) built as
temples, understood in the ancient Near East as connecting the earthly and heavenly realms — literally, 'the
gods' descent-and-ascent structure." While this comparative linguistic connection is debated among
specialists and should not be treated as certain, it lends plausibility to reading Jacob's vision as evoking
something more architecturally significant than a simple ladder — a recognizable ancient Near Eastern
image of a structured meeting-point between heaven and earth.

Why the Translation Matters

The English word 'ladder' can inadvertently suggest something small, casual, or improvised — hardly
evocative of the vision's actual theological weight. Understanding sullam as pointing toward a grander, more
deliberately constructed image — a gateway or thoroughfare between two realms — helps modern readers
recover something closer to what the vision likely communicated to Jacob and to the original audience of
Genesis: not a makeshift means of climbing, but a real, substantial point of connection between the

heavenly and earthly realms, set up 'on the earth' with its top reaching 'to heaven.'

Suggested lllustration
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An illustration contrasting a simple household ladder with a staged, ramp-like ziggurat-style structure, to
visually reinforce the difference between the common English image of 'ladder' and the likely sense of the
Hebrew sullam.

Further Reading: Genesis 28:12; Isaiah 57:14; Isaiah 62:10 (related vocabulary for a raised, prepared way).

Reflection Questions

1. How does picturing a grand, structured gateway rather than a simple ladder change your mental
image of Jacob's vision?

2. Why might the rarity of a Hebrew word (used only once in the whole Bible) be a signal worth
pausing over when studying a passage?
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Chapter 3 — God Descends: The Direction of the Vision

Angels Ascending and Descending

Genesis 28:12 specifies the order of angelic movement carefully: 'the angels of God ascending and
descending on it' — ascending first, then descending. This detail has led some interpreters to suggest the
angels were already present and active on earth, ascending to report or receive further instruction, then
descending again to continue their work, rather than the vision depicting angels beginning in heaven and
journeying down for the first time.

The LORD Stands Above It

Genesis 28:13 continues: 'And, behold, the LORD stood above it, and said, | am the LORD God of Abraham
thy father, and the God of Isaac.' The vision culminates not merely in a structure or in angelic activity, but
in God's own presence and God's own voice, personally identifying himself by covenant name and lineage

— directly connecting this moment to the promises already made to Abraham and Isaac.

A One-Directional Movement, Ultimately

While angels move both up and down the structure, the decisive movement of the entire scene belongs to
God: He is the one who speaks, who identifies himself, who makes promises, and who — as the vision itself
pictures, standing 'above' the structure reaching down to earth — is present with Jacob at the lowest point
of Jacob's life. The vision is not fundamentally about Jacob's access upward, but about God's presence

reaching downward to where Jacob actually was.

@ Did You Know?

This 'downward' movement of divine initiative is a pattern that recurs throughout Scripture: God seeking
Adam and Eve in the garden after their sin (Genesis 3:9), God coming down to see the tower of Babel
(Genesis 11:5), God 'coming down' to deliver Israel from Egypt (Exodus 3:8), and ultimately the incarnation
itself, in which 'the Word was made flesh, and dwelt among us' (John 1:14) — God, in Christ, descending
fully into human experience rather than requiring humanity to first ascend to Him.

(O Further Reading: Genesis 28:12-13; Genesis 3:8-9; Genesis 11:5; Exodus 3:7-8; John 1:14; Philippians 2:6-8.

Reflection Questions

1. Why might it matter theologically that the vision emphasizes God's presence reaching down to
Jacob's level, rather than Jacob's ability to climb up to God?

2. How does this pattern of divine descent, traced across Scripture, shape your understanding of how
God typically relates to human beings?
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Chapter 4 — Bethel: The Stone and the Naming of the Place

"And Jacob awaked out of his sleep, and he said, Surely the LORD is in this place; and | knew it
not... And he called the name of that place Bethel: but the name of that city was called Luz at
the first." — Genesis 28:16-19

Fear and Wonder

Jacob's response upon waking combines both wonder and fear: '"How dreadful is this place! this is none
other but the house of God, and this is the gate of heaven' (v. 17). The Hebrew word for 'dreadful' (x1ia,
nora) conveys awe-filled reverence — the appropriate human response to an unexpected, unearned

encounter with the presence of God.

The Stone Becomes a Pillar

Verse 18 records a striking transformation: 'And Jacob rose up early in the morning, and took the stone that
he had put for his pillows, and set it up for a pillar, and poured oil upon the top of it.' The very stone that
had served as a rough, uncomfortable marker of Jacob's lowest circumstance — a fugitive with nothing but
bare ground and a stone to rest his head on — becomes, the next morning, a consecrated marker of the
place where heaven met earth.

A Name That Sticks

Jacob names the place Bethel, 'house of God,' replacing its earlier name, Luz. This renaming is not merely
poetic; it becomes the enduring name for the site throughout the rest of the Old Testament, referenced in
later narratives (for example, Judges 20:18, 26-27; 1 Samuel 10:3) as a significant place of worship and divine

encounter in Israel's ongoing history.

@ Did You Know?

Anointing a stone pillar with oil, as Jacob does in Genesis 28:18, was a recognized practice in the ancient
Near East for consecrating a site or object as sacred, marking it for religious significance. Jacob repeats a
similar act, setting up another pillar at Bethel, when he returns to the site years later in Genesis 35:14-15,
reaffirming the location's ongoing significance in his life.

[0 Further Reading: Genesis 28:16-22; Genesis 35:1-15 (Jacob's later return to Bethel); Judges 20:18, 26-27; 1
Samuel 10:3.

Reflection Questions

1. What significance do you see in the same stone serving first as a rough pillow and then as a
consecrated pillar?

2. How does Jacob's mixture of fear and wonder upon waking compare to how you might respond to
an unexpected encounter with God's presence?
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Chapter 5 — The Covenant Promise at Bethel

"I am the LORD God of Abraham thy father, and the God of Isaac: the land whereon thou liest,
to thee will I give it, and to thy seed... And, behold, | am with thee, and will keep thee in all
places whither thou goest, and will bring thee again into this land; for | will not leave thee,
until I have done that which | have spoken to thee of." — Genesis 28:13-15

A Direct Continuation of the Abrahamic Covenant

God's words to Jacob explicitly connect this vision to the covenant already established with Abraham
(Genesis 12:1-3; 15:1-21) and reaffirmed with Isaac (Genesis 26:2-5): the promise of land, descendants, and
blessing extended to the nations. Jacob, fleeing in disgrace because of his own scheming, is nonetheless the
one to whom God chooses to renew and personally confirm this covenant — not on the basis of Jacob's
character, which the surrounding narrative has just displayed rather unfavorably, but on the basis of God's

own prior commitment to Abraham's line.

A Promise of Presence, Not Just Land

Beyond the promises of land and descendants, verse 15 adds something deeply personal: 'l am with thee,
and will keep thee in all places whither thou goest...I will not leave thee.' This promise of ongoing presence
and protection speaks directly into Jacob's actual circumstance — a man traveling into unknown, dangerous

territory, uncertain of what awaits him, uncertain even whether he will survive to return.

@ Did You Know?

God's promise 'l will not leave thee' in Genesis 28:15 anticipates a theme that recurs throughout Scripture
in moments of transition and uncertainty, including God's words to Joshua at the beginning of his leadership
(' will not fail thee, nor forsake thee,' Joshua 1:5) and, in the New Testament, the writer of Hebrews applying
nearly identical language to believers generally: 'l will never leave thee, nor forsake thee' (Hebrews 13:5).

Grace Preceding Obedience

Itis worth underscoring what this chapter and the previous ones have already suggested: nothing in Genesis
28 records Jacob earning, requesting, or qualifying for this covenant renewal. The promise is given, in full,
to a man in the middle of fleeing the consequences of his own sin — a pattern of grace preceding any
demonstrated righteousness that anticipates, in miniature, the larger biblical pattern this study will trace

through to the New Testament.
(0 Further Reading: Genesis 12:1-3; Genesis 15:1-21; Genesis 26:2-5; Genesis 28:13-15; Joshua 1:5; Hebrews 13:5.

Reflection Questions

1. How does the timing of this covenant renewal — during Jacob's flight from the consequences of his
own deception — shape your understanding of grace?
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2. What does the specific promise 'l will not leave thee' mean to you in a season of uncertainty or
transition?
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Chapter 6 — John 1:51: Jesus and Nathanael

"Jesus saw Nathanael coming to him, and saith of him, Behold an Israelite indeed, in whom is
no guilel... Nathanael answered and saith unto him, Rabbi, thou art the Son of God; thou art
the King of Israel. Jesus answered and said unto him, Because | said unto thee, | saw thee
under the fig tree, believest thou? thou shalt see greater things than these. And he saith unto
him, Verily, verily, | say unto you, Hereafter ye shall see heaven open, and the angels of God
ascending and descending upon the Son of man." — John 1:47-51

The Setting of the Exchange

John 1 records the calling of Jesus's first disciples, including Philip's invitation to Nathanael, who initially
responds with skepticism: 'Can there any good thing come out of Nazareth?' (v. 46). When Nathanael meets
Jesus, Jesus immediately demonstrates supernatural knowledge of him ('l saw thee under the fig tree,' v.
48), prompting Nathanael's swift confession: 'Rabbi, thou art the Son of God; thou art the King of Israel' (v.
49).

A Direct Echo of Genesis 28

Jesus's response, promising that Nathanael will 'see heaven open, and the angels of God ascending and
descending upon the Son of man,' uses vocabulary and imagery drawn unmistakably from Genesis 28:12:
heaven opened, angels of God, ascending and descending. The correspondence is close enough that few
scholars dispute Jesus is deliberately alluding to Jacob's vision at Bethel.

The Key Substitution

The crucial difference is what — or who — occupies the position of the sullam in each account. In Genesis
28, the angels ascend and descend 'on it,' the structure connecting earth and heaven. In John 1:51, the
angels ascend and descend 'upon the Son of man' — a person, not a structure. Jesus applies to himself the

very position and function that, in Jacob's vision, belonged to the mysterious gateway between two worlds.

@ Did You Know?

'Son of man' (Greek 6 viog ToU avBpwrou, ho huios tou anthropou) is Jesus's most frequently self-applied
title throughout all four Gospels, occurring over eighty times, likely drawing on Daniel 7:13-14's vision of
'one like the Son of man' given everlasting dominion and a kingdom. Its use here in John 1:51, in a context
explicitly recalling Genesis 28, adds a further layer to this already rich title — connecting it not only to
Daniel's throne-room vision but to Jacob's vision of the connecting-point between heaven and earth.

(O Further Reading: John 1:43-51; Daniel 7:13-14; Genesis 28:12.

Reflection Questions

1. What is the significance of Jesus choosing this specific moment — His first extended exchange with a
new disciple — to make this allusion to Genesis 28?
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2. How does knowing the background of Genesis 28 change the weight you give to Jesus's promise in
John 1:51?
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Chapter 7 — Jesus as the Gateway: Reading John 1:51 Theologically

Not Merely Using an lllustration

It would be possible to read Jesus's words in John 1:51 as simply borrowing familiar, evocative imagery from
Israel's Scriptures to describe a coming, dramatic spiritual experience Nathanael would witness. Many
interpreters, however, argue for a stronger reading: that Jesus is not merely alluding to Jacob's vision as a
helpful illustration, but identifying himself as the reality Jacob's vision anticipated — the actual point of
connection, the actual 'place' where heaven and earth meet, of which the sullam in Jacob's dream was, in

some sense, a prophetic preview.

Consistent With John's Larger Purpose

This stronger reading fits comfortably within the Gospel of John's broader theological project. John's
prologue has already identified Jesus as 'the Word' who 'was with God' and 'was God' (John 1:1), through
whom ‘all things were made' (1:3), and who 'was made flesh, and dwelt among us' (1:14) — using a Greek
verb (skenoo, 'to tabernacle' or 'dwell’) that itself evokes the Old Testament tabernacle, another structure
understood as a meeting-point between God's presence and His people. Reading John 1:51 as identifying
Jesus with the Bethel gateway fits this same pattern: throughout his Gospel, John consistently presents
Jesus as the fulfillment and true reality behind various Old Testament institutions, structures, and figures —
the temple (John 2:19-21), the manna (John 6:32-35), the light of the tabernacle's festival lamps (John 8:12),
and here, the very point of access between heaven and earth.

Genesis 28 John 1:51 / John's Gospel

A sullam set up 'on the earth,' reaching 'to heaven' Jesus, 'the Word made flesh,' dwelling ('tabernacling')
among us

Angels of God ascending and descending on the Angels of God ascending and descending 'upon the Son

structure of man'

The LORD stands above it, personally present 'The Word was God'; 'we beheld his glory' (John 1:14)

Jacob calls the place 'the gate of heaven' (Genesis Jesus later says, 'l am the door' (John 10:9)

28:17)

@ Did You Know?

John 10:9, where Jesus declares 'l am the door: by me if any man enter in, he shall be saved,' uses different
Greek vocabulary than John 1:51, but many readers find it a thematically resonant echo of the same
underlying claim: that Jesus himself is the singular, sufficient point of access between humanity and God, a
claim with deep roots reaching back to Jacob's vision of 'the gate of heaven' at Bethel.

(0 Further Reading: John 1:1-18; John 2:18-22; John 6:30-35; John 8:12; John 10:7-9; John 14:6.
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Reflection Questions

1. Why might it matter, theologically, that Jesus is presented not merely as someone who provides
access to God, but as the access point itself?

2. How does this reading of John 1:51 connect to other 'l am' statements Jesus makes throughout the
Gospel of John?
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Chapter 8 — Grace Before Readiness: A Pattern Across Scripture

The Movement This Study Has Traced

Bringing together the threads of this study: God's dramatic self-disclosure to Jacob came not to a prepared,
worthy, or seeking man, but to a guilty fugitive at the lowest point of his own making — and the same
downward movement of divine initiative, unearned and unconditioned by human readiness, characterizes

the incarnation itself, in which the Son of man 'tabernacles' among sinful humanity.

A Consistent Biblical Pattern

This pattern — grace preceding readiness, God's initiative preceding human response — recurs throughout
Scripture. Romans 5:8 states it explicitly regarding the cross: 'God commendeth his love toward us, in that,
while we were yet sinners, Christ died for us.' Ephesians 2:4-5 describes believers as having been made alive
‘even when we were dead in sins' — not after having improved their spiritual condition first, but while still
dead in it. The consistent testimony of Scripture is that God's saving initiative does not wait for human

worthiness to be established first.

Why Jacob's Story Fits This Pattern So Well

Few Old Testament narratives illustrate this pattern as vividly as Genesis 28. Jacob is not merely an ordinary
sinner in a general sense; the immediately preceding chapter has just displayed, in uncomfortable detail, an
act of calculated deception against his own father. And it is to this man, in this condition, immediately
following this act, that God chooses to appear with covenant promises of land, descendants, blessing, and
abiding presence.

@ Did You Know?

Jacob's story does not end with moral transformation immediately following Bethel. Genesis 29-31 records
Jacob continuing to use deception and shrewd manipulation in his dealings with his uncle Laban, suggesting
that the Bethel vision, however dramatic, did not instantly resolve Jacob's character flaws. Many readers
find this detail theologically significant in its own right: God's covenant commitment to Jacob, renewed at
Bethel, was not contingent on Jacob's subsequent perfect behavior, any more than it had been contingent
on his behavior beforehand.

[0 Further Reading: Romans 5:6-8; Ephesians 2:1-10; Genesis 29:1-30; Genesis 31:1-55 (Jacob's continued flaws
following Bethel).
Reflection Questions

1. How does seeing this pattern of grace preceding readiness repeated across Scripture change the way
you think about your own spiritual journey?

2. Does it surprise or comfort you to learn that Jacob's character did not immediately transform after
his encounter with God at Bethel?
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Chapter 9 — Common Questions and Interpretive Caution

Given the linguistic and theological weight this study has placed on a single rare Hebrew word and its New
Testament echo, this chapter addresses several fair questions a careful reader might raise.

"How certain is the meaning of sullam, given that it appears only once?"

As Chapter 2 discussed honestly, the rarity of sullam (occurring only in Genesis 28:12) means its precise
meaning must be reconstructed primarily from its root and from comparative ancient Near Eastern linguistic
evidence, rather than from other biblical usages that might confirm a specific range of meaning. The
proposed connection to Akkadian simmiltu and to ziggurat-style architecture is a scholarly hypothesis with
real linguistic support, but it should be presented as a well-reasoned proposal rather than a certainty beyond
question. What is not in doubt, regardless of the precise architectural picture, is the vision's basic content:

a structure connecting earth and heaven, with angelic and divine activity upon it.

"Does John 1:51 explicitly say Jesus IS the ladder, or is this an inference?"

The text of John 1:51 does not use the word 'ladder' or explicitly state 'l am the sullam.' What it does is
closely echo the specific vocabulary of Genesis 28:12 (heaven opened, angels of God, ascending and
descending) while relocating the site of that angelic activity from a structure ('on it') to a person ('upon the
Son of man'). This study's central claim — that Jesus is identifying himself with the function Jacob's vision
assigned to the gateway between heaven and earth — is a well-supported inference from this close textual
echo, consistent with John's broader theological patterns (Chapter 7), rather than an explicit verbal formula
Jesus states outright.

"Is it legitimate to build a whole study on a single, rare word and one Gospel allusion?"

This is a fair methodological question. The strength of this study's central claim rests less on the rarity of
sullam alone and more on the close, deliberate correspondence between Genesis 28:12 and John 1:51 — a
correspondence widely recognized by biblical scholars across a range of theological traditions, not a novel
or idiosyncratic connection. The additional material on the ancient Near Eastern background of sullam adds

helpful context but is not, by itself, the load-bearing element of the study's argument.

@ Did You Know?

The practice of tracing a single Old Testament image or word through to its New Testament development
— as this entire series of studies has done with Melchizedek's priesthood, the Ark's mercy seat,
Gethsemane's name, the wilderness rock, and now Jacob's ladder — is a long-established method in biblical
theology, sometimes called tracing a 'trajectory' or 'motif' across the canon. It is most persuasive, as this
chapter notes, when the New Testament text itself signals the connection through close verbal or thematic
correspondence, rather than relying on a reader's own creative association.

[0 Further Reading: Genesis 28:12; John 1:51; John 1:14, 1:1-3 (for John's broader theological patterns).
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Reflection Questions

1. Which parts of this study's argument do you find most solidly grounded in the text, and which rely
more on scholarly reconstruction or inference?

2. How does this kind of methodological transparency affect your confidence in the study's central
claims?
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Chapter 10 — Practical Applications for the Christian Life

The vision Jacob received at Bethel, and its fulfillment in Jesus's words to Nathanael, carry direct,
encouraging implications for how believers understand their own access to God today.

1. God Meets People Where They Actually Are

Jacob was not in a temple, not at an altar, not in a posture of prepared devotion when heaven opened over
him — he was a guilty man asleep on the ground, in the middle of running from his own failure. This offers
real encouragement for believers who feel unprepared, unworthy, or spiritually distant: God's pattern,
displayed clearly in Jacob's story and confirmed in the incarnation itself, is to meet people in their actual

circumstances, not to wait until they have achieved some prior standard of readiness.

2. Access to God Is Found in a Person, Not a Location

Where Jacob needed to identify and return to a specific physical place — Bethel — to mark the point of
connection with God, John 1:51 relocates that point of access to a person: Jesus himself. This has significant
implications for how believers today understand access to God: not tied to a specific building, city, or ritual
location, but available wherever a believer is united to Christ (compare John 4:21-24, Jesus's own teaching
to the Samaritan woman that true worship would no longer be tied to a specific mountain or temple).

3. Ordinary, Difficult Circumstances Can Become Sacred Ground

The stone that served as Jacob's rough pillow in a moment of genuine distress became, by morning, a
consecrated pillar marking the house of God. This offers a pattern for believers walking through their own
difficult, unglamorous seasons: circumstances that feel like nothing more than hard ground and a stone for
a pillow can become, in retrospect, the very place where God's presence and promise were most clearly
displayed.

4. Covenant Promises Do Not Depend on Perfect Character

As Chapter 8 discussed, Jacob's story does not end with immediate moral transformation following Bethel.
This is a sober but freeing reminder: God's covenant faithfulness to His people has never been contingent
on their subsequent perfect behavior. Believers who continue to struggle with besetting sins and character
flaws, even after significant encounters with God's grace, can find in Jacob's ongoing story — flawed,
complicated, yet still carried forward by God's covenant faithfulness — an honest and hopeful picture of the
Christian life.

5. Heaven Remains Open

Finally, Jesus's promise to Nathanael was not confined to a single moment of private vision, the way Jacob's

dream was. As the one who is himself the point of connection between heaven and earth, Jesus offers
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ongoing, permanent access — not a single dream on a particular night in the wilderness, but a standing
invitation, extended to 'whosoever' will come to him (John 6:37), to find in him the place where heaven and

earth continually meet.

@ Did You Know?

Hebrews 4:16, discussed at greater length in the related study on the Ark of the Covenant, invites believers
to 'come boldly unto the throne of grace' — language that, read alongside this study's tracing of Jacob's
vision to its fulfillment in Christ, reinforces the same basic movement: access to God's presence, once
marked by a single physical location and a singular vision, is now permanently, continually available through
Christ.

Reflection Questions

1. Which of these five applications feels most relevant to where you are in your walk with God right
now?

2. How might remembering that God met Jacob in his lowest, least prepared moment change the way
you approach your own seasons of failure or distance from God?
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Chapter 11 — Echoes Elsewhere: Heaven and Earth Meeting
Throughout Scripture

Jacob's vision at Bethel is not an isolated image within Scripture. Reading it alongside several other biblical
pictures of heaven and earth meeting deepens appreciation for how consistently this theme recurs across

the whole of the biblical story, from Eden to the New Jerusalem.

The Tabernacle and Temple

God's instructions for the tabernacle in Exodus explicitly describe it as the place where 'l will meet with thee'
(Exodus 25:22, discussed at length in a related study on the Ark of the Covenant). Solomon's temple, built
centuries later, functioned the same way — a designated, physical meeting point between God's presence
and His covenant people, complete with its own courts, a holy place, and a Most Holy Place, structured in
ascending degrees of access and holiness, not unlike the ascending structure of Jacob's vision.

Ezekiel's Visionary Temple

Ezekiel 40-48 records an elaborate vision of a future temple, given to a prophet in exile, far from Jerusalem
— itself a striking parallel to Jacob receiving his vision far from any established place of worship, in the
middle of ordinary, difficult circumstances. Ezekiel's vision culminates in the declaration that the city's new
name will be 'The LORD is there' (Ezekiel 48:35), echoing Jacob's own realization: 'Surely the LORD is in this

place.'

Revelation 21: The Descent of the New Jerusalem

The book of Revelation closes with a vision that recapitulates and completes this entire pattern: 'l John saw
the holy city, new Jerusalem, coming down from God out of heaven' (Revelation 21:2), followed by the
declaration, 'Behold, the tabernacle of God is with men, and he will dwell with them' (21:3). Once again, the
decisive movement is descent — heaven coming down to earth, not humanity ascending to heaven — and
once again the outcome is God's direct, unmediated presence with His people, this time permanently: 'they
shall see his face' (Revelation 22:4).

Text The Meeting Point Direction of Movement

Genesis 28 The sullam at Bethel God descends to Jacob's location

Exodus 25 The tabernacle and mercy seat God's presence dwells among the
camp

Ezekiel 40-48 The visionary future temple God's glory returns and remains
("the LORD is there')
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Text The Meeting Point Direction of Movement

John 1:14, 1:51 Jesus, the Word made flesh God descends fully into human
flesh and experience

Revelation 21-22 The New Jerusalem Heaven comes down to a renewed
earth, permanently

@ Did You Know?

The Greek word John uses for God 'dwelling' with humanity in Revelation 21:3 (oknvwaoel, skenosei) shares
the same root as the word used in John 1:14 for the Word 'dwelling' (tabernacling) among us — linking the
incarnation and the final vision of Revelation as two movements of the same underlying divine pattern: God

pitching His tent among His people, first temporarily in Christ's earthly ministry, then permanently in the
new creation.

Further Reading: Exodus 25:8, 22; Ezekiel 43:1-7; Ezekiel 48:35; Revelation 21:1-4; Revelation 22:1-5.

Reflection Questions

1. How does seeing this same pattern — heaven descending to meet earth — repeated from Eden
through Revelation change the way you understand the overall shape of the biblical story?

2. What difference does it make to know that the final vision of Scripture is not humanity ascending to
heaven, but heaven descending permanently to a renewed earth?
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Chapter 12 — Reading This Connection Well: A Note on Method

As with the other studies in this series, it is worth closing with a direct word about how the connections
traced in this study should be weighed and handled, so that its strongest claims can be received with full
confidence and its more suggestive observations held with appropriate humility.

What Is Explicitly Stated

John 1:51's close verbal correspondence with Genesis 28:12 — 'heaven opened,' 'the angels of God,'
‘ascending and descending' — is not a subtle or contested observation; it reflects a widely recognized
allusion, acknowledged across a broad range of biblical scholarship regardless of theological tradition.

Jesus's application of this imagery to 'the Son of man'is likewise directly stated in the text, not inferred.

What Is a Well-Supported Interpretive Conclusion

The claim that Jesus is identifying himself as the fulfillment of the function Jacob's vision assigned to the
sullam — rather than merely borrowing evocative imagery for a separate point — is a strong inference from
the text, supported by John's broader theological patterns (Chapter 7), but it moves one step beyond the
bare verbal correspondence itself into interpretation of its significance.

What Remains More Speculative

The specific architectural background proposed for sullam (its possible connection to Mesopotamian
ziggurat structures, discussed in Chapter 2) is a scholarly hypothesis with real but contested linguistic
support; it enriches the study without being essential to its central claim. Similarly, this study's broader use
of a 'heaven and earth meeting' motif across Exodus, Ezekiel, and Revelation (Chapter 11) is offered as a
thematic pattern many readers find illuminating, not as a claim that each of these texts consciously alludes

to Genesis 28 specifically.

@ Did You Know?

This three-tiered approach — distinguishing explicit textual statement, strong interpretive inference, and
more speculative thematic pattern — has been applied consistently across every study in this series,
precisely because the most persuasive and lasting Bible study is built by being honest about the difference
between these levels of confidence, rather than presenting every observed connection with equal certainty.

(O Further Reading: Genesis 28:12; John 1:51; John 1:1-18; Revelation 21:1-4.

Reflection Questions

1. Having worked through this entire study, which connection do you now hold with the most
confidence, and which would you present to others with more caveats?

2. How has this method of distinguishing levels of interpretive confidence shaped the way you might
approach your own future Bible study?
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A Closing Reflection: The God Who Comes Down

Every thread traced in this study returns to a single, consistent movement: God does not wait at the top of
a ladder for exhausted, guilty people to climb up to Him. He comes down — to a fugitive asleep on bare
ground with a stone for a pillow, to a nation enslaved in Egypt, to a prophet in exile, to a skeptical disciple
under a fig tree, and ultimately, in the fullest sense, into human flesh itself, to dwell among us.

Jacob did not know, when he lay down that night outside Luz, that he was about to receive one of the most
theologically significant visions in the entire Old Testament. He did not know that the image given to him —
a gateway reaching from earth to heaven — would, two thousand years later, be claimed by a man from
Nazareth as a description of himself. Jacob simply woke up, afraid and amazed, and said the only thing that
made sense: 'Surely the LORD is in this place; and | knew it not.'

That confession remains available to anyone reading this study today. The God who met a guilty man in the
wilderness, and who was later, fully and finally, revealed as the Son of Man upon whom the angels of God
ascend and descend, has not stopped meeting people where they actually are. The invitation of this study
is the same invitation Jacob received, and the same invitation Jesus extended to Nathanael: not to climb
higher, but to notice who has already come down.

@ Did You Know?

Jacob's story continues for many more chapters after Bethel — including his eventual wrestling with God at
Peniel (Genesis 32:22-32), where he receives a new name, Israel. Many readers see in this later episode a
fitting continuation of the Bethel pattern: God continuing to meet Jacob, imperfect and still striving, at every
subsequent stage of his life, not only at its dramatic beginning.

Further Reading: Genesis 28:16; Genesis 32:22-32; John 1:51; Revelation 21:3.
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Summary of Key Points

e Jacob received his vision of a sullam ('ladder') reaching from earth to heaven while fleeing as a guilty
fugitive from his brother Esau, immediately after deceiving his father to steal Esau's blessing — not
during any period of spiritual preparation or worthiness.

e The Hebrew word sullam appears only once in the entire Old Testament, and its root suggests
something closer to a constructed ramp or gateway between two realms than a simple household
ladder.

e The vision's decisive movement is God's presence reaching down to Jacob's actual, lowly circumstance
— 'the LORD stood above it' — rather than Jacob's own ascent or achievement.

e Jacob named the place Bethel (‘house of God') and consecrated the very stone that had served as his
rough pillow, transforming a marker of his lowest circumstance into a marker of divine encounter.

e God's words to Jacob at Bethel explicitly renew the Abrahamic covenant — land, descendants,
blessing — and add a deeply personal promise of ongoing presence: 'l will not leave thee.'

¢ InJohn 1:51, Jesus tells Nathanael he will see 'heaven open, and the angels of God ascending and
descending upon the Son of man' — language closely echoing Genesis 28:12, but relocating the point
of connection from a structure to a person: Jesus himself.

¢ This identification fits John's Gospel's broader pattern of presenting Jesus as the fulfillment of various
Old Testament institutions and structures, including the temple, the manna, and 'the door' of access
to God.

e The pattern displayed at Bethel — grace and divine initiative preceding human readiness or
worthiness — recurs throughout Scripture, notably in Romans 5:8 and Ephesians 2:4-5, and Jacob's
own subsequent, imperfect story confirms that God's covenant commitment did not depend on his
instant moral transformation.

¢ Practically, this study grounds confidence that God meets people in their actual circumstances,
relocates access to God from a place to a Person, reframes difficult seasons as potentially sacred
ground, and offers ongoing, permanent access to God's presence through Christ.

Page 26 of 28



Jacob's Ladder — The Gateway Between Heaven and Earth

Further Reading by Theme

On Jacob's Story and the Vision at Bethel

Genesis 27:1-45 (the deception); Genesis 28:1-22 (the vision and its aftermath); Genesis 35:1-15 (Jacob's
later return to Bethel).

On the Abrahamic Covenant

Genesis 12:1-3; Genesis 15:1-21; Genesis 17:1-8; Genesis 26:2-5.

On John 1:51 and Jesus as the Point of Access to God

John 1:1-18, 43-51; John 2:18-22; John 4:19-24; John 10:1-10; John 14:1-6.

On Grace Preceding Human Readiness

Romans 5:6-11; Ephesians 2:1-10; Titus 3:3-7.

On the Son of Man Title

Daniel 7:9-14; Matthew 16:13-17; Mark 10:45.
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